THE TRADITIONAL AND NOVEL MISSALS
A COMPARISON

This document represents a very simple comparison between the texts of the Traditional and Novel Missals (that is,
between the traditional Roman rite and the Novus Ordo Missee, primarily written during the 1960s and promulgated by
Pope Paul VI in 1969). The Latin texts are included; however, the English texts are my own translations, scrupulously
faithful to the Latin text, lest anyone claim that this comparison is thrown off by the wretched translations which
the Vatican persis"tently approves.  For the most part, only the text is shown, not the rubrics; where a rubric seems
particularly relevan, it is included. While the Novel Rite is full of options, the most traditional option has always been
selected. This does the Novel Rite a great favor in this comparison, since “in the wild” the traditional options tend to be
rarely chosen.

The reader is advised, while reviewing this document, to remember the eight universal characteristics of all apoﬁolic
rites: (1) worship faces the East; (2) anaphora, or Eucharistic prayers, are fixed; and if multiple are available, $trict rules
govern which should be used when; (3) the offeﬁory isa large, vital, and ﬁrid@ntly sacrificial paﬁ of the liturgy; (4) the
Sacrament is always handled with great veneration, with many detailed rules and rubrics around how it is treated; (5)
hierarchy, paiticularly the distinction between priest and people, is everywhere and emphasized; (6) sanctuary and nave
are notably separate, with the latter limited to ministers and the former to people; (7) all chant with ancient melodies,
and all of Scripture, including the difficulz: parts, are accepz:ed without discrimination; and (8) all use elevated linguiﬁic
modes, or even different languages entirely. A simple comparison such as this one can only touch on 2, 3, 4, and 5, but
it is worth noting that the Novel Rite lacks all of these characteristics. In other words, whatever it may be, the Novel
Rite is not an apostolic liturgy. We will see many examples of its violation of these traits as we proceed.

(For more on these characteristics, refer to Chapter 2 of Peter Kwasniewski’s The Once and Future Roman Rite.)

The latest version of this document, currently 2.0, is available from Goretti Publications at heeps:// gorettipub.org.

THE NoVvEL RITE THE TRADITIONAL RITE

Novus THE NEwW ORDER OF THE TRIDENTINE OrpoO TRI-
OrpO THE MASS MissaL DENTINUS
Missz
RiTUs THE BEGINNING RITES PRAYERS AT THE FOoOoT OF  ORATIONES AD
INITIALES THE ALTAR PEDEM
ALTARIS

The great slashing done to the Roman rite is perhaps nowhere more
evident than in the Prayers at the Foot of the Altar, which no lon-
ger exist. The priest and servers process immediately up to the altar
and commence the Holy Sacrifice with no formality. A brief prayer
for blessing occurs, at which point a nearly-as-brief penitential rice is

The introit is sung here. The introit is sung here.

P.In the Name of the Father, and
of the Son, *F and of the Holy
Spirit.

R. Amen.

P. May the grace of Our Lord Je-

P. In nomine Patris, et Filii,

b et Spiritus Sancti.

R. Amen.

P. Gratia Domini nostri le-

performed. By contrast, in the Traditional Rite the priest himself does
not dare approach the altar before he has begged the Lord for mercy
and forgiveness—largely in the Lord’s own words, from Psalm 42. The
removal of this psalm is only the first of many examples we will see of
the New Rite removing, rather than adding, Scripture to the Mass.

The priest, bowing down at the foot of the altar,  The priest, bowing down at

makes the Sign of the Cross and says, the foot of the altar, makes

the Sign of the Cross and
says,
P.In the Name of the Father, and
of the Son, + and ofthe Holy
Spirit.
S. Amen.
P. Twill go unto the altar of God.

P. In nomine Patris, et Filii,

b et Spiritus Sancti.

S. Amen.

P. Introibo ad altare Dei.
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su Christi, et caritas Dei, et
communicatio Sancti Spiri-
tus sic cum omnibus vobis.

R. Et cum spiritu tuo.

sus Christ, and the love of God,
and the communication of the
Holy spirit be with you all.

S. And with your spirit.

Observe that Psalm 42, formerly recited in its entirety by the priest
and servers as they beg for God’s mercy, has been completely excised.
Furthermore, we also see that Psalm 120:2 (“My help is in the Name of

P. Fratres, agnoscamus pec-
cata nostra, ut apti simus ad

sacra mys?'eria Ce/cbmnda.

P. Brethren, let us remember our
sins, that we might be fit to cel-
ebrate the sacred mysteries.

S. To God, who giveth joy to my
youth.

S. Ad Deum qui leetificat iu-

ventutem meam.

the Lord”) has also been cut out, no longer appearing in the common

of the Novel Rite.

P. Judge me, O God, and discern
my cause againsmt an unho]y peo-
ple; from the unjust and deceit-
ful man deliver me.

S. For Thou, O God, art my
strength; why hast thou cast me
off, why do I go about saddened,
while the Enemy afflicts me?

P. Send forth Thy light and Thy
truth; they have brought me
unto Thy holy mountain and Thy

tabcm ac]cs.

S. And I will go unto the altar of
God; to God, who giveth joy to
my youth.

P. I will confess to Thee on the
harp, O God, my God; Why art
thou sad, O my soul, and why
dost thou disturb me?

S. Hope in God, for I shall still
praise Him; the salvation of my
countenance and my God.

Priest and server bow during the next verse, as

always when the Gloria Pacri is said.

P. Glory be to the Father, and to
the Son, and to the Holy Ghost.
S. As it was in the beginning,
is now, and ever shall be, world
without end. Amen.

P. I will go unto the altar of God.
S. To God, who giveth joy to my
youth.

The priest, signing himself, says:

P. My help is in the *+ Name of
the Lord.
S. Who made heaven and earth.

P. Judica me, Deus, et di-
scerne causam meam de gen-
te non sancta; ab homine ini-
quo et doloso erue me.

S. Quia tu es, Deus, foﬂ’itu—
do mea; quare me reppulisti,
et quare tristis incedo, dum
afﬂigir me inimicus?

P. Emitre lucem tuam et veri-
tatem tuam; ipsa me deduxe-
runt et adduxerunt in mon-

tem sanctum tuum et in ta-

bernacula tua.

S. Introibo ad altare Dei; ad
Deum qui leetificat iuventu-
tem meam.

P Confircbor tibi in cithara,
Deus, Deus meus; quare tri-
stis es, anima mea, et quare
conturbas me?

S. Spera in Deo, quoniam ad-
huc confitebor illi; salutare
vultus meum, et Deus meus.
Priest and server bow du-
ring the next verse, as always
when the Gloria Pari is said.
P. Gloria Patri, et Filio, et
Spiritui Sancto.

S. Sicut erat in principio, et
nunc, et semper, et in sacula
seculorum. Amen.

P. Introibo ad altare Dei.

S. Ad Deum, qui /a’rificar iu-
ventutem meam.

The priest, signing himself,
says:

P Adju[orium nostrum in
nomine Domini.

S. Qui fecit caelum et terram.

Next we see one of the first examples of the erosion of the distinction  sins, while the people cannot; this fundamental distinction demands
between priest and faithful in the Novel Rite—a distintion that is one  different modes of confession, which the Traditional Rite wisely pro-
of the eight universal features of an apostolic rite! The priest forgives vides. In the Novel Rite, the two are conflated without an acknow-
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ledgment of this. This means that the priest cannot ask the people to
pray especially for him (only at the same time as everyone else asks
“brethren” to pray for them), and the people have no opportunity to
ask their priest, $pecially fitted for this particular purpose, to pray for
them.

Importantly, in the Traditional Rite the priest is referred to twi-
ce here as “Father”—as indeed he is our $piritual father. In the Novel

legitimacy to the Protestant claim that this ancient priestly citle is
somehow unBiblical, but also further erodes the distinction between
priest and faithful.

Furthermore, see how truncated the Confiteor has become, wi-
th all the saints removed from confession (though their prayers are
still requested, though generically)! The ancient invocations of John
the Baptist, St. Michael, and the greatest Apostles have been removed.

Rite, the priest is never called “Father”;f/ailing to do so not only lends

R.  Confiteor Deo om-
nipotenti et vobis, fmrrcs,
quia peccavi nimis cogiratio-

ne, verbo, opere et omissione:

All strike themselves on the
breast.

R. mea culpa, mea culpa,
mea maxima culpa.

R. Ideo precor beatam Ma-
riam semper Virginem, om-
nes Angelos et Sanclos, et
vos, fratres, orare pro me ad

Dominum Deum nostrum.

P. Misereatur nostri omnipo-
tens Deus et, dimissis pecca-
tis nostris, perducat nos ad
vitame ternam.

R. Amen.

I contess to A]mighty God,
and to you, brethren, for I have
sinned Cxcccding]y in thought,
word, deed, and omission:

All strike themselves on the breast.

R. through my fault, my faulc,
my most grievous faule.

R. Therefore T beseech the
Blessed Mary, ever Virgin, all
the angels and saints, and you,
brethren, to pray for me to the
Lord our God.

P. May Almighty God have mer-
cy on us, and, having forgiven
our sins, bring us to everlas‘fting
life.

R. Amen.

Have their prayers somehow become less necessary or useful?

P. T confess to A]mighty God, to
the blessed Mary ever Virgin, to
blessed Michael the Archangel,
to blessed John the Baprist, to
the holy apostles Peter and Paul,
and to all the saints, for I have
sinned exceedingly in thought,

word, and deed,

Here he strikes his breast thrice;

P. through my faule, my faule, my
most grievous fault.

P. Therefore I pray the blessed
Mary ever Virgin, blessed Micha-
el the Archangel, blessed John the
Baptist, the holy apostles Peter
and Paul, and all the saints, to
pray for me to the Lord our God.

'”]C server hows l'O\’»'lll'd L'hC pl‘iL‘Sl' ‘Aﬂd says,

S. May almighty God have mercy
on you, and having forgiven you
your sins, bring you to everlast-
ing life.

P. Amen.

The server bows forward and says,

S. I confess to Almighty God, to
the blessed Mary ever Virgin, to
blessed Michael the Archangel,
to blessed John the Baptist, to
the holy apostles Peter and Paul,
and to all the saints, and to
you, F ather, for I have sinned ex-
Ceedingly in thought, word, and
deed,

Here he strikes his breast thrice;

S. through my fault, my faule, my
most grievous fault.
He continues,

S. T1'1€T€1COT€ I pray the blCSSGd

P. Confiteor Deo omnipo-
tenti, Beataw Marie semper
Virgini, beato Michaelo Ar-
changelo, beato Joanni Bap-
tisto, sanctis apostolis Petro
et Paulo, omnibus sanctis,
quia peccavi nimis cogitatio-
ni, verbo, et opere,

Here he strikes his breast th-
rice;

P mea culpa, mea Culpa, mea
maxima culpa.

P. Ideo precor beatam Ma-
riam semper Virginem, bea-
tum Michaelum Archange-
lum, beatum Joannem Bap-
tistum, sanctos apostolos Pe-
trum et Paulum, omnnes
sanctos, orare pro me ad Do-
minum Deum nostrum.

The server bows toward the
priest and says,

S. Misereatur tui omnipo-
tens Deus, et dimissis pecca-
tis cuis, perducat te ad vicam
ternam.

P. Amen.

The server bows forward and
says,

S. Confiteor Deo omnipo-
tenti, Beatae Marie semper
Virgini, beato Michaelo Ar-
changelo, beato Joanni Bap-
tisto, sanclis apos?olis Petro
et Paulo, omnibus sanctis,
et vobis, Pater, quia pecca-
vi nimis cogitationi, verbo, et
opere,

Here he strikes his breast th-
rice;

S. mea culpa, mea culpa,
mea maxima culpa.

He continues,

S. Ideo precor beatam Ma-
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Here we see more Scripture torn from the Mass by the Novel Rite.
Psalm 84:7-8 (“O God, thou, turning toward us” up to “And give us
thy salvation”) is gone, no longer appearing in the common of the No-

Even now, after all his prayers and confessions, the priest trembles to
ascend to the altar, and again asks for God’s forgiveness and help. He
further uses the Old Testament phrase “Holy of holies” to remind us
how the One Sacrifice of the New Law was foreshadowed by the old.
And then he kisses the relics of the saints, and begs for their help, as
well. Meanwhile, in the Novel Rite, the priest has been at the altar
the entire time; has given only a truncated confession; and has asked
for God’s assistance zero times. (He has suggested “remembering” our
sins, so that we may be fit for the mysteries, but never once asked God

Mary ever Virgin, blessed
Michael the Archangel, blessed
John the Baprtist, the holy apos-
tles Peter and Paul, and all the
saints, and you, Father, to pray
for me to the Lord our God.

P. May almighty God have mercy
on you, and having forgiven your
sins, bring you to everlaé'ting life.

S. Amen.

'Ihk‘ servers at lile arise fmm EhL‘il‘ long bO\\'.

P. May the a]mighty and merci-
ful Lord # grant to us indul-
gence, absolution, and remisson
of our sins.

S. Amen.

riam semper Virginem, bea-
tum Michaelum Archange-
lum, beatum Joannem Bap-
tistum, sanctos apostolos Pe-
trum et Paulum, omnnes
sanctos, et vos, Pater, orare
pro me ad Dominum Deum

nostrum.

P. Misereatur vestri omnipo-
tens Deus, et dimissis pecca-
tis vestris, perducat vos ad
vitam eternam.

S. Amen.

The servers at last arise _fmm
their long bow.

P. Indulgentiam, absolutio-
nem, et remissionem peccato-
rum nostrorum tribuat nobis

omnipotens et misericors Do-
minus.

S. Amen.

vel Rite. Psalm 101:2 (“O Lord, hear my prayer / And let my cry come
unto thee”) is likewise removed. And yet the Traditional Rite is alleged

to have neglected Scripture!

P. O God, thou, turning toward
us, will give us life.

S. And thy people rejoice in thee.

P. Show us, O Lord, thy mercy.

S. And give us thy salvation.
P. O Lord, hear my prayer.

S. And let my cry come unto
thee.

P. The Lord be with you.

S. And with your spirit.

P. Let us pray.

to ]‘ldp us l’)Cfl.ffOT rhem.)

P. Deus, tu conversus vivifi—
cabis nos.

S. Et plebs tua lecabitur in
te.

P. Ostende, Domine, miseri-
cordiam tuam.

S. Et salutare tuum da nobis.
P. Domine, exaudi orationem
meam.

S. Er clamor meus ad te ve-
niat.

P. Dominus vobiscum.

S. Et cum spiritu tuo.

P. Oremus.

The omission of the veneration of the relics here is particularly

troubling. The acknowledgement of the relics of the saints, and cele-
bration of Mass with them (particularly those of the martyrs), is an
incredibly ancient custom; but it so happens to be one that Protestants
and non-Christian moderns often find distasteful. So it must go! The
Traditional Rite unashamedly retains the authentic Christian devo-
tion to these sacred remains of the heroes of the Lord; it embraces, as
should we all, these traditions that come down to us from the apostles.

P. Take away from us, we beseech
thee, O Lord, our iniquities, that
we may by pure minds enter into
the Holy of holies.  Through
Christ our Lord. Amen.

P Aufcr a nobis, quaesumus,
Domine, iniquitates nostras:
ut ad Sancta sanorum pu-
ris mereamur mentibus in-

troire. Per Christum Domi-



Traditional and Novel Missals

KYRIE

KYRIE

His hands joined, and bowing down over the

alcar, the priest says:

P. We pray thee, O Lord, through
the merits of thy saints,

he kisses the sacred stone

P.whose relics are here, and of all
the saints, that thou might see fit
to forgive all my sins. Amen.

The priest, signing himself, reads the Incroic of

EllC L{ll}',

KYRIE

num nostrum. Amen.
His hands

ned, and bowing down over

joi-

the altar, the priest says:

P. Oramus te, Domine, per
merita Sanctorum tuorum,
he kisses the sacred stone

P. quorum reliquice hic sunt,
et omnium  Sanctorum:
ut indulgere digneris omnia
peccata mea. Amen.

The priest, signing himself,

reads the Introit of the day.

KYRIE

An interesting part of the Mass! The only parl (save a brief portion
of Good Friday) in Greek, the cry of “Kyrie, eleison!” (Lord, have
mercy) is among the most ancient of Christian invocations. What’s
more, the invocation “Christe, eleison” (Christ, have mercy) is totally
unknown throughout the whole Church, except for this ancient call in
the Roman rite. This is truly a uniquely Western, uniquely Roman
expression in our liturgy.

The traditional invocation is also fundamentally Trinitarian.
We have three invocations for God the Father; three for God the Son
(obviously, where we invoke him as Christ); and three for the Holy
Spirit. In the Novel Rite, this is truncated to only one for each, with
the people repeating the priest’s invocation back to him. This reduced
P. Lord, have mercy.
R. Lord, have mercy.
P. Christ, have merey.
R. Christ, have mercy.
P. Lord, have mercy.

R. Lord, have mercy.

P. Kyrie, eleison.
R. Kyrie, eleison.
P. Christe, eleison.
R. Christe, eleison.
P. Kyrie, eleison.

R. Kyrie, eleison.

GLORIA GLORIA

Another ancient and uniquely Roman portion of our licurgy. Tha-
nkfully, its text was left alone in the New Rite. It is often sung as
some sorl of responsorial psalm, though, in a call-and-response me-
P. Gloria in excelsis Deo, et . GlOTy to God in the l’llgh—
est, and on earth peace to men
of good will.  We praise thee;
we bless thee; we adore thee;
we glorify thee; we give thee
thanks for thy great glory. Lord
God; Heavenly King; God the
Father Almighty. O Lord, Only-
Begotten Son, Jesus Christ. O
Lord God, Lamb of God, the Son
of the Father. Thou who tak-

in terra pax hominibus bo-
ne voluntatis.  Laudamus
te; benedicimus te; adora-
mus te; glorificamus te; gra-
tias agimus tibi propter ma-
gnam gloriam tuam. Domi-
ne Deus; Rex ca lestis; Deus
Pater omnipotens.  Domine
Fili Unigenite, lesu Christe.

Domine Deus, Agnus Dei, Fi-

praise for and acknowledgement of the Trinity, one of the fundamen-
tal dogmas of Chrisftianity, is seen throughout the Novel Rite.

(Interestingly, the Novel Rite mentions the Holy Trinity by na-
me only once, and that is in the Prcface of the Holy Trinity, which is
only said once a year, on the Feast of the Holy Trinity; in most Mas-
ses, the Holy Trinity is never named! The Traditional Rite mentions
the Trinity Cxplicitly, by name, three times: in the Offcﬂory, in the
thanksgiving after Mass, and in the Preface of the Holy Trinity, whi-
ch is said on most of the Sundays throughout the year. Furthermore,
the Tradirional Rite has many, many more signs of the cross than the
Novel, each of which is explicitly Trinitarian.)

P. Lord, have mercy. P, Kyrie, eleison.
S. Lord, have mercy. S. Kyrie, eleison.
P. Lord, have mercy. P. Kyrie, eleison.
S. Christ, have mercy. S. Christe, eleison.
P. Chrlét, have mercy. P. Christe, eleison.
S. C]"l‘[‘lSjE, have mercy. S. Christe, eleison.

P. Lord, have mercy.
S. Lord, have mercy.
P. Lord, have mercy.

P. Kyrie, eleison.
S. Kyrie, eleison.

P. Kyrie, eleison.

GLORIA GLORIA
thod, which is utterly inappropriate to its text; however, the text itself
is intact. One wonders why it was left, though one is certainly than-
kful for it!

P. Glory to God in the high-
est, and on earth peace to men
of good will.  We praise thee;
we bless thee; we adore thee;
we glorify thee; we give thee
thanks for thy great glory. Lord
God; Heavenly King; God the
Father Almighty. O Lord, Only-
Begotten Son, Jesus Christ. O
Lord God, Lamb of God, the Son
of the Father. Thou who tak-

P. Gloria in excelsis Deo, et
in terra pax hominibus bo-
ne voluntatis.  Laudamus
te; benedicimus te; adora-
mus te; glorificamus te; gra-
tias agimus tibi propter ma-
gnam gloriam tuam. Domi-
ne Deus; Rex calestis; Deus
Pater omnipotens.  Domine
Fili Unigenite, lesu Christe.

Domine Deus, Agnus Dei, Fi-
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lius Patris. Qui tollis pec-
cata mundi, miserere nobis.
Qui tollis peccata mundi, su-
scipe deprecationis nostram.
Qui sedes ad dexteram Pa-

niam tu solus sanctus; tu so-

tris, miserere nobis.

[us Dominus; tu solus altis-
simus, lesu Christe.  Cum
Sancto Spiritu in gloria Dei

Patris. Amen.

COLLECT

est away the sins of the world,
have mercy on us. Thou who tak-
est away the sins of the world,
receive our prayer. Thou who
sitteth at the right hand of the
Father, have mercy on us. For
thou alone art holy; thou alone
art the Lord; thou alone art the
most high, Jesus Christ. With
the Holy Spirit in the glory of
God the Father. Amen.

COLLECT

est away the sins of the world,
have mercy onus. Thou who tak-
est away the sins of the world,
receive our prayer. Thou who
sitteth at the right hand of the
Father, have mercy on us. For
thou alone art holy; thou alone
art the Lord; thou alone art the
most high, Jesus Christ. With
the Holy Spirit in the glory of
God the Father. Amen.

COLLECT

lius Pacris.  Qui tollis pec-
cata mundi, miserere nobis.
Qui collis peccata mundi, su-
scipe deprecationis nostram.
Qui sedes ad dexteram Pa-

Quo-

niam tu solus sanctus; tu so-

tris, miserere nobis.

[us Dominus; tu solus altis-
simus, lesu Christe.  Cum
Sancto Spiritu in gloria Dei

Patris. Amen.

COLLECT

Again, apparently in an attempt to shorten the liurgy, a vitally im-
portant portion was lcff out. deitionally, the priest’s prayer for the
people—“Dominus vobiscum”™—was viewed as a sanctifying moment,

P. Oremus.

P. Let us pray.

followed immediately by his invitation to pray with him as he leads

the people, with whom the Lord now is by his prayer, towards Chrisr.

This has now been excised, replaced only with the invitation to prayer.

P. The Lord be with you.
S. And with thy spirit.
P. Let us pray.

P. Dominus vobiscum.
S. Et cum spiritu tuo.

P. Oremus.

Here the priest prays the Col-
lect.

R. Amen.

LECTIONES

Here the priest prays the Collect.

R. Amen.

THE READINGS

The priest prays the collect.
S. Amen.

THE EPISTLE

The priest prays the collect.
S. Amen.

ErisTULA

The Novel Rite often vaunts itself as having included a great deal
more of the Scriptures in the licurgy than the Traditional Rite does.
This is, at best, questionable; we have already seen where an entire
psalm has been removed from the liturgy (Psalm 42), and we will see
at least one more near-complete psalm and countless more portions of
the Scriptures also removed. Fuithermore, there are portions of the
Scriptures that are never read in the Novel Rite—not in the Mass,
nor in any other sacramental liturgy, nor even in the Breviary—uwhi-
le in the Traditional Rite every single psalm is prayed at least once a
week, and the entire Scriptures are read, between the Mass and the

Breviary, once a year. But despite this claim to give greater promi-
nence to the Scriptures, we will see how the Novel Rite in fac is less
reverent toward them than the Traditional liturgy.

We will see many more examples of this as we proceed.

One oft-neglecled innovation of the Novel Rite here is the intro-
duction of the lay reader. We have already seen many minimizations
of the distintion between clergy and people; here we have yet ano-
ther. 'The ancient tradition of the public proclamation of the Word
of God being the province of the ordained clergy is nearly completely
abandoned in the Novel Rite.

The first reading is read.
) L
P. Verbum Domini.

R. Deo grarias.

8
The responsorial Psalm is
read, followed by the second

reading, if any.

P. Verbum Domini.

All acclaim:

R. Deo gratias.
P. Alleluia.

R. Alleluia.

P. (Versus)

R. Alleluia.

The first reading is read.
P. The Word of the Lord.
R. Thanks be to God.

The responsorial Psalm is read, followed by the

second rc:tding, if any.

P. The Word of the Lord.
All acclaim:

P. Thanks be to God.

P. Alleluia.

R. Alleluia.

P. (Verse)

R. Alleluia.

Here the Epistle is read.

S. Thanks be to God.

Here follows a Gradual, Tract, or Alleluia with
verse, plus possibly a Sequence, depending on

L'hC season.

Here the Epistle is read.

S. Deo gratias.

Here  follows a  Gradual,
Tract, or Alleluia with ver-
se, plus possibly a Sequence,

depending on the season.
£
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EVANGELIUM TaE GOSPEL

Already, another example of excising Scripture from the liturgy! The
priest here prays devoutly, before proclaiming the Holy Gospel, that
his lips be cleansed like those of Isaiah, with a burning coal; this Scrip-
tural event, so uniquely suited to the necessity of purity of the lips
when proclaiming the Gosjbcl, is never mentioned in the Novel Rite.
Instead of this beautiful prayer recalling one of the great pro-
phets of the Old Testament, we have a single prayer, which rather

THE GOSPEL EVANGELIUM

lamely attempts to combine the virtues of the two traditional prayers
it purports to replace, while encompassing the real gravitas of neither.

In the Traditional Rite, the priest or deacon turns north to prea-
ch the Gospel. This is deeply symbolic; the north is the region of da-
rkness, which needs the light of the Go§])el. This symbolism has been
universally excised in the Novel Rite—as even the symbolism of facing
eastward has been (nearly) universally excised.

P. Munda cor meum ac la-
bias mea, omnipotens Deus,
ut  sanctum Evangclium
tuum digne valeam nuntia-

re.

P. Dominus vobiscum.

R. Et cum spiritu tuo.

P. Cleanse my heart and my lips,
Almighty God, that I may go
worthily to proclaim thy holy
Gospel.

P. The Lord be with you.
R. And with thy spirit.

While a r(’latively minor point, the Novel Rite rcfers to “a rcading”
(lectio) rather than “the continuation” (sequentia). A sense of the con-

P. Lectio sancti Evang@lii se-

cundum N.

R. Gloria tibi, Domine.
Here the Gospel is read.

P. Verbum Domini.

R. Laus tibi, Christe.

He kisses the book, saying:
P. Per evangelica dicta de-

leantur nostra delicta.

CREDO

P. A rcading from the hoiy
Goépei according to N.

R. Glory to thee, O Lord.

Here the Gospci is read.

P. The Word of the Lord.

R. Praise to thee, O Christ.

He kisses the book, saying:

P. By the Goé”pei having been

said, may our sins be blotted out.

TuE CREED

P. Cleanse my heart and my
lips, Almighty God, Who didst
cleanse the lips of the prophet
I[saiah with a burning coal; thus
by thy gracious mercy see fit
to cleanse me, that I might
Wofthiiy g0 to proclaim thy hoiy
Gospel.  Through Christ Our
Lord. Amen.

P. Grant, O Lord, thy blessing.
May the Lord be in my heart
and on my lips, that I might
Worihiiy and fittingiy proclaim
His Gospel. Amen.

P. The Lord be with you.

S. And with thy spirit.

P. Munda cor meum ac la-
bia mea, omnipotens Deus,
qui labia Isaia’prophcm? cal-
culo mundasti ignito:  ita
me tua grata miseratione di-
gnare mundare ut sanctum
Evangclium tuum, digne va-
leam nuntiare. Per Christum
Dominum nostrum. Amen.
P. Jube Domine benedicere.
Dominus sit in corde meo,
et in labiis meis: ut digne
et competenter annuntiem
Evangelium suum. Amen.

P. Dominus vobiscum.

S. Et cum spiritu tuo.

sfantly continuing cyclc of the Go§]7d, both in the liturgy and by ana-

logy in our own lives, is thereby lost.

P. The continuation (or begin-
ning) of the holy Gospel accord-
ing to N.

S. Glory be to thee, O Lord.

The Gospel is read.

S. Praise to thee, O Christ.

The priest kisses the Gospel.

P. By the G0§pei having been
said, may our sins be blotted out.

TuE CREED

P. Sequentia (vel Initium)
sancti Evangelii secundum
N.

S. Gloria tibi, Domine.

The priest reads the Gospel.

S. Laus tibi, Christe.
The priest kisses the Gospel.
P. Per evangelica dicta de-

leantur nostra delicta.

CREDO

The text of the Creed has remained the same, thank God, though se-
veral translations which are very clearly in error remain stubbornly
persistent, largely because the architects and supporters of the Novel
Rite approved them for several decades. One point that should not be
neglected, though, are the gestures that take place in the Creed.

In the Novel Rite, the only gesture for the entire Creed is a bow
ar the recounting of the Incarnation. In the Traditional Rite, we ac-
knowledge many of the most important events of our salvation in the
Creed: we bow our heads when we acknowledge that the Holy Spi-

rit is adored and glorified just as the other two Persons are; we bow
our heads every single time the name of Jesus is invoked (not just in
the Creed, but everywhere); and we do not bow, but kneel when we
recount the Incarnation, the central mystery of the Faith. Fuither-
more, we make the Sign of the Cross at the statement concerning the
resurrection of the dead and the life of the world to come, to remind
ourselves of how we get there. This is a much more robust expression
of the Faith than we find in the Novel Rite.

P. Credo in unum Deum, Pa-
trem omnipotentem, facto-

rem celi et tervee, visibilium

P. I believe in one God, the Fa-
ther Aimighty, Maker of Heaven
and earth, of all visible and in-

P. I believe in one God, the Fa-
ther Aimighty, Maker of Heaven
and earth, of all visible and in-

P. Credo in unum Deum, Pa-
trem omnipotentem, facto-

rem celi et tervee, visibilium
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omnium er invisibilium. Er
in unum Dominem lesum
Christum, Filium Dei unige-
nitum, et ex Patre natum,
ante omnia seecula. Deum de
Deo, lumen de lumine, Deum
verum de Deo vero, genitum,
non factum, consubstantia-
lem Parri: per quem omnia
facta sunt. Qui propter nos
homines et propter nostram
salutem descendir de ceelis.
At the words which follow,
all the way to « factus est »,
all bow down.

P. Et incarnatus est de Spi-
ritu Sancto ex Maria Virgi-
ne, et homo factus est. Cru-
cifixus etiam pro nobis sub
Pontio Pilato; passus et su-
pul[us est, et resurrexit tertia
die, secundum Scripturas, et
ascendit in celum, seder ad
dexteram Patris.  Et ite-
rum venturus est cum g/oria,
iudicare vivos et mortuos,
cuius regni non erit finis. Et
in Spiritum Sanctum, Do-
minum et vivificantem: qui
ex Patre Filioque procedit.
Qui cum Patre et Filio simul
adoratur et conglorificatur:
qui locutus est per prophetas.
Et unam, sanctum, catho-
licam et apostolicam Eccle-
siam. Confircor unum bap—
tisma in remissionem pecca-
torum. Et exspecto resurrec-
tionem mortuorum, et vicam

venturi seculi. Amen.

ORrATIO
UNIVERSALIS

visible things. And in one Lord
Jesus Christ, only-begotten Son
of God, and born from the Fa-
ther before all ages. God from
God, Lighty from Light, True
God from True God, begotten,
not made, consubstantial with
the Father, through Whom all
things were made. Who, for us
men and for our salvation, came
down from Heaven.

At the words which follow, all the way to “was

made man,” all bow down.

P. And He became incarnate of
the Holy Spirit from the Virgin
Mary, and was made man. He
was crucified for us under Pon-
tius Pilate; He suffered and was
buried, and He rose again on
the third day according to the
Scriptures, and ascended into
Heaven, and sits at the right
hand of the Father. And He
will come again in glory to judge
the living and the dead; of His
kingdom there will be no end.
And in the Holy Spirit, the Lord
and Life-giver, Who proceeds
from the Father and the Son.
Who with the Father and the
Son is likewise adored and glo—
rified, Who $poke through the
prophets.  And in one, holy,
Catholic, and apostolic Church.
[ confess one baptism for the re-
mission of sins. And I look for
the resurrection of the dead, and

the life of the world to come.
Amen.

THE UNIVERSAL PRAYER

This portion of Mass is called “the Prayers of the Faithful” or the “Bid-
ding Prayers”; in the actual Missal, it is referred to under the above
title. Here the priest, or more commonly a layman (or laywoman) of
the parish, writes arbitrary prayers to be expressed in the liturgy, to
which the entire congregation is expecled to respond; it has been the
means of a great deal of abuse since its promulgation, and is thank-
fully absent in the Traditional Rite.

visible things. And in one Lord
Jesus Christ, only-begotten Son
of God, and born from the Fa-
ther before all ages. God from
God, Lighty from Light, True
God from True God, begotten,
not made, consubstantial with
the Father, through Whom all
things were made. Who, for us
men and for our salvation, came
down from Heaven.

At the words which follow, all the w ay to “was

made man,” all kneel.

P. And He became incarnate of
the Holy Spirit from the Virgin
Mary, and was made man. He
was crucified for us under Pon-
tius Pilate; He suffered and was
buried, and He rose again on
the third day according to the
Scriptures, and ascended into
Heaven, and sits at the right
hand of the Father. And He
will come again in glory to judge
the living and the dead; of His
kingdom there will be no end.
And in the Holy Spirit, the Lord
and Life-giver, Who proceeds
from the Father and the Son.
Who with the Father and the
Son is likewise adored and glo—
rified, Who spoke through the
prophets.  And in one, holy,
Catholic, and apostolic Church.
[ confess one baptism for the re-
mission of sins. And I look for
the resurrection of the dead, and

the life of the world to come.
Amen.

omnium er invisibilium. Et
in unum Dominem lesum
Christum, Filium Dei unige-
nitum, et ex Patre natum,
ante omnia seecula. Deum de
Deo, lumen de lumine, Deum
verum de Deo vero, genitum,
non factum, consubstantia-
lem Parri: per quem omnia
facta sunt. Qui propter nos
homines et propter nostram
salutem descendit de ceelis.
At the word which follow, all
the way o «fm‘hrs est», all
kneel.

P. Et incarnatus est de Spi-
ritu Sancto ex Maria Virgi-
ne, et homo factus est. Cru-
cifixus etiam pro nobis sub
Pontio Pilato; passus et su-
pultus est, et resurrexit terlia
die, secundum Scripturas, et
ascendit in calum, sedet ad
dexteram Patris.  Et ite-
rum venturus est cum gloria,
iudicare vivos et mortuos,
cuius regni non erit finis. Et
in Spiritum Sanctum, Do-
minum et vivificantem: qui
ex Patre Filioque procedit.
Qui cum Patre et Filio simul
adoratur et conglorificatur:
qui locutus est per prophetas.
Et unam, sanctum, catho-
licam et apostolicam Eccle-
siam. Confitzor unum bap—
tisma in remissionem pecca-
rorum. Et exspecto resurrec-
tionem mortuorum, et vicam

venturi seculi. Amen.

While it did at one very remote time exist in the West (thou-
gh clergy, not laity, always actually prayed them), it was eliminated
in the 6th century because the invocations in the Canon sufficicn—
tly addressed the need. It was not missed for thifteen hundred years.
Cranmer, however, when he devised the Anglican liturgy, limited the
invocations of the Canon and reintroduced this supprcsscd rite. The
Novel Rite, to the surprise of no one, imitated Cranmer.
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Why the nearly millennium and a half of tradition in the Tra-
ditional Rite was held to be in error, and the Protestant innovarion
Deinde fit oratio universalis, ~ Then follows the universal prayer, or prayer of
the faichful.

R. We ask thee, hear us.
R. Lord, have mercy.

seu omriofia’clilun.
R. Te rogamus audi nos.

R. Kyrie, eleison.

LiTUrRGIA THE LITURGY OF THE
EUuCcHARI- EucHARIST
STICA

Now one of the most troubling aspects of the Novel Rite: its distinction
between the “Liturgy of the Word” and the “Liturgy of the Eucharist”.
The division of the liturgy into these two parts provides a bad ex-
ample to the faithful: it tends to suggest (though of course the official
documents never express it) that the two parts of Mass are equally im-
portant. This is an impression that has greatly decreased the faithful’s
general understanding of and belief in the Eucharist as the Real Pre-
sence Of Our Lord Jesus Christ, as well as in the Mass as the unbloody
rencwal of the Sacrifice of Christ Himself. Mass attendance numbers,
and even simple surveys, will verify this degradation of belief very
readily. A tiny percentage even of practicing Catholics believe in the
Real Presence, and this soit of change in the Novel liturgy bears a
good deal of responsibility for that.

In the Traditional Rite, the Mass is instead broken up into two

PrRAPARATIO THE PREPARATION OF THE
DoNorRUM GIFTS

In the Traditional Rite, the first of the three parts of the Mass of the
Faithful begins here: the Offertory. (Followed by the Canon and the
Communion.) The Offertory begins with the priest’s blessing to the
people (“Dominus vobiscum”) and his invitation to prayer. The priest
then prays the Offertory, the $pecial prayer for the day which is writ-
ten for that very purpose. The Offertory prayer has been excised from
the Novel Rite; or at least it has been confounded with the Secret
prayer, and it is not prayed here, its most natural point. No real re-
placement exists, leaving us to dive directly into the new “offertory”
with no preparation.

More importantly, though, than the proper prayer we call the
“offertory”is the entirety of the Offertory itself. In the Novel Rite, for
all practical purposes the Offertory has ceased to exist.

The Novel Rite’s “offertory” (though, as noted above, it really
isn’t) is in part taken from the words of a seder meal; in other words,
it’s a Jewish ricual rather than a Christian one. Pointedly, it’s a ritual

The butchery done to the Roman liturgy is immediately evident here:
the Novel Rite’s prayer is an exercise and ambiguity and banality.
“[Flrom it the bread of life will be made for us™ Of course, this phrase
may be interpreted in a perfectly othodox way, or it may be interpre-
ted in a fully Protestant way, and neither is self-evidently correct.

was held to be correct, can be an exercise for the reader.

Missa
FIDELIUM

THE MASS OF THE
FAITHFUL

parts: the Mass of the Catechumens and the Mass of the Faithful.
While catechumens, and even non-Catholics, are welcome to the enti-
re Mass now, including the Mass of the Faithful, this distinction makes
it very clear what is going on: there is a part of the liturgy that is ap-
propriate for anyone at all, and will be beneficial to anyone at all,
while there is another part that is more sacred, more holy, and there-
fore more separate, and that part is the Holy Sacrifice, by which the

‘Real Presence of the Body, Blood, Soul, and Divinity of Jesus Christ

comes to us and sancitifies us. Like the entire traditional liturgy, it
serves to set apart what is holy from what is mundane, and to impress
on us how important and sacred it is. It is very effective at this, as the
centuries of its practice, along with former Mass attendance numbers
and simple surveys of practicing Catholics, can also affirm.

THE OFFERTORY OFFERTORIUM

that dates back to the destruction of the second temple, after Christ
has already risen and the Church was in the world. So it is neither
traditionally Christian, nor does it reach back to Christianity’s roo-
ts in pre-Christian Judaism. Futhermore, since it is a post-temple
ritual, it is not even sacrificial; in other words, it is unrelated to
sacrifice and is therefore not an offertory. It is an invented ritual
which serves no purpose and is utterly alien to Christianity.

Though a fully, indeed s?ridcntly, sacrificial offcﬁory is one of
the eight universal traits of an apostolic licurgy, such prayers have
been nearly completely excised in the Novel Rite. Even the name has
been purged, having been changed to “the Preparation of the Gifts”.
Once again, it is trivial to conclusively demonstrate that the Novel
Rite is not an apostolic liturgy.

The $pecific problems with the Novel Rite here will be examined
as we go through the prayers below.

The priest kisses the altar and turns toward the  The priest kisses the altar
p(‘OPIC.

P. The Lord be with you.
S. And with thy spirit.

P. Let us pray.

and turns toward thepeople.
P. Dominus vobiscum.
S. Et cum spiritu tuo.
P. Oremus.
The Offertory prayer is read. The Offertory prayer is read.
Pointedly, this being one of the seder prayers imported into the
Novel Rite, it need not even be a Christian prayer, though of course
we ascribe Christian meaning to it.
The traditional prayer, on the other hand, is utterly unambiguo-
us, and indeed stridently Catholic. We are truly doing an offertory
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here: we are offering a Victim in sacrifice to the Father. The priest
begs the Father to receive “this immaculate victim”; he acknowledges
his sins and the sins of all men; and he begs that the sacrifice “may

profit [him[ and them for salvation”. No Protestant could ever be sa-
tisfied with this prayer; it is, purely and simply, too Catholic.

P. Benedictus es, Domine,
Deus universi, quia de tua
largitate accepimus panem,
quem tibi offerimus, fructum
terrae et operis manuum ho-
minum: ex quo nobis fiet pa-

nis vite.

R. Benedi@us Deus in seecu-

la.

P. Blessed art Thou, O Lord,
God of the universe, for from
thy goodness we have received
bread, which we offer to thee,
fruit of the earth and of the work
of the hands of men; from it the

bread of life will be made for us.

R. Blessed be God through the

agces.

P. Receive, O Holy Father, Al-
mighty and Eternal God, this
immaculate victim, which I thy
unworthy servant offer to thee,
my living and true God, for
my innumerable sins, and of-
fenses, and negligences, and for
all those present, and for all
faichful Christians living and
dead, that it may profit me and
them for salvation unto everlast-
ing life. Amen.

P. Suscipe, sancte Pater, om-
nipotens  @terne  Deus,
hanc immaculatam hostiam,
quam ego indignus famulus
tuus offero tibi Deo meo vivo
et vero, pro innumerabilibus
peccatis, et offensionibus, et
negligen[iis meis, et pro om-
nibus circumstantibus, sed et
pro omnibus fidelibus chri-
Stianis vivis atque defunctis:
ut mihi, et illis proficiac ad
salutem in vitam cternam.

Amen.

Again, we find the banality of the New Liturgy on stark display. The

expression here is certainly Catholic, but it is denuded of all its con-

substance”) and the glory of the Redemption (when God “even more
wonderfully restored it”); it then reminds us that He restored it by

text.

Compare the beauty of the traditional prayer, which reminds us
of the creation of Adam (when God “created the dignity of the human

P. Per huius aque et vini my-
Sterium cius efficiamur divi-
nitatis consortes, qui huma-
nitatis nostree fieri dignatus

est paiticeps.

P. Through the mystery of chis
water and wine, may we be made
partakers of the Divinity, Which
saw fit to be a partaker of our hu-
manity.

taking it upon Himself. The two truly do not compare.
Note also the Trinitarian invocation at the end; yet another ex-
ample of the Novel Rite excising an invocation of the Triune God.

P. O God, who wondertfully cre-
ated the dignity of the human
substance, and even more won-
derfully restored it, grant to us
through the mystery of this wa-
ter and wine to be partakers in
His divinity, Who saw fit to be-
come a partaker of our human-
ity: Jesus Christ thy Son Our
Lord, who with thee lives and
reigns in the unity of the Holy

Spirit, God, forever and ever.
Amen.

P. Deus, qui humane sub-
stantice dignitatem mirabili-
ter condidisti, et mirabilius
reformaﬁi: da nobis per hu-
jus aquee et vini mysterium,
ejus divinitatis esse consor-
tes, qui humanicatis nostre
ficri dignarus est pariceps, Je-
sus Christus Filius tuus Do-
minus noster: Qui tecum vi-
vit et regnart in unitate Spi-
ritus Sancti Deus: per omnia

seecula seeculorum. Amen.

Again, as with the bread, we see a bland and banal prayer in the No-
vel Rite, essentially ambiguous, with which either a Protestant or a
Catholic, reading it as he wishes, would be well pleased. Not so the
Traditional prayer, which openly and Stridently makes clear that we
are offering a sacrifice here, ascending with the scent of sweetness.
This “scent of sweetness” from a sacrifice is a constant theme of Scrip-
ture, occurring very early on (see Noah's sacrifice in Gen 8:20~21; the

sacrifices ordered in Ex 29:25, Lev 1:9, 1:17, 3:5, 3:16; and so forth).
Fuithermore, the “chalice of salvation” comes directly from the
Scriptures (see Psalm 115:4), still more Scripturc that the Novel Rite
has excised.
There can be no question here that we are speaking of a Sacrifice,
one s‘}?ccifically a continuation, and the fulfillmcnt, of the sacrlﬁccs
of the Old Testament. A more Catholic prayer is hard to imagine.

P. Benedictus es, Domine,
Deus universi, quia de tua
largitate accepimus vinum,
quod tibi offcrimus, fru&um
vitis et operis manuum ho-
minum, ex quo nobis fiet po-

tus Spiritalis.

P. Blessed art thou, O Lord, God
of the universe, for from thy
goodness we have received this
wine, which we offer to thee,
fruit of the vine and of the work
of the hands of men, from which
a spiritual drink will be made for

P. We offer to thee, O Lord, the
chalice of salvation, beseeching
thy mercy, that it might ascend
with the scent of sweetness into
the sight of thy divine majesty,
for our salvation and that of the
whole world. Amen.

P. Offerimus tibi, Domine,
calicem saluraris, tuam de-
precantes clementiam: ut in
conspectu divina majestatis
tue, pro nostra et rtotius
mundi salute cum odore sua-

vitatis ascendar. Amen.
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R. Benedius Deus in seecu-
la.

P. In spiritu humilitatis et in
animo contrito suscipiamur
a te, Domine; et sic fiarsacri—
ficium nostrum in conspec-
tu tuo hodie, ut placeat tibi,

Domine Deus.

us.
R. Blessed be God through the
ages.

P. In the spirit of humility and
with contrite heart we receive
from thee, O Lord; and thus may
our sacrifice be made in thy sight
this day, that it might please
thee, O Lord God.

P. In the spirit of humility and
with a contrite hear't we receive
from thee, O Lord; and thus may
our sacrifice be made in thy sight
this day, that it mighty please
thee, O Lord God.

Why was the following prayer removed, particularly when the preceding prayer was not?

P. Come, O Sanctifier, Almighty
and Everlasting God, and bless
this sacrifice prepared for thy
holy name.

P. In spiritu humilitatis, et
in animo contrito suscipia-
mur a te, Domine: et sic fiat
sacrificium nostrum in con-
$pectu tuo hodie, ut placeat

tibi, Domine Deus.

P. Veni, Sanctificator, omni-
potens, aterne Deus: et bene-
dic hoc sacrificium tuo sanc-

to nomini preeparatum.

The Novel Rite again here deprivcs us of ncar]y an entire Psalm, whi-
ch formerly was prayed at every Mass. Psalm 25, the “Lavabo” (“ will
wash my hands”), is uniquely appropriate for this portion of the Of-
fertory. Rather than giving us a brief and bland request to be washed
of our sins, the Traditional Rite gives us most of a psalm on the sub-
P. Lava me, Domine, ab ini- P, Wash me, O Lord, from my in-

quitate mea, et a peccato meo iquity, and cieanse me from my

ject, stating not only the intended purification but also the intended
acls once the purification has been accomplished; that is, the sacrifice,
which tht Novel Rite appears to have once again forgotten. If only the
Novel Rite were more steeped in the Holy Scriptures!

P. 1 Wli] WaSh my hands among P. Lavabo inter innocentes

the innocent: and 1 will com-  manus meas: et circumdabo

munda me.

S1m.

pass Thine altar, O Lord. That I
may hear the voice of praise: and
tell of all Thy wondrous works.
I have loved, O Lord, the beauty
of Thy house and the place where
Thy glory dwelleth. Take not
away my soul, O God, with the
wicked: nor my life with blood-
thirsty men. In whose hands
are iniquities, their right hand
is filled with gifts. But I have
walked in my innocence: redeem
me, and have mercy on me. My
foot hath stood in the direct way,
in the churches I will bless Thee,
O Lord. Glory be to the Father,
and to the Son, and to the Holy
Spirit: as it was in the beginning,
is now, and ever shall be, world
without end. Amen.

altare tcuum, Domine. Ut au-
diam vocem laudis: et enar-
rem universa mirabilia tua.
Domine dilexi decorem do-
mus tuw: et locum habita-
tionis gloriee tuee. Ne per-
da cum impiis, Deus, ani-
mam meam: et cum viris
sanguinum vitam meam. In
quorum manibus iniquitates
sunt: dextera eorum repleta
est muneribus. Ego autem
in innocentia mea ingressus
sum: redime me, et miserere
mei. Pes meus stetit in direc-
to: in ecclesiis benedicam re,
Domine. Gloria Patri et Filio
et Spiritui Sancto: sicut erat
in principio, et nunc, et sem-
per, et in seecula seculorum.

Amen.

Again, we must question why the following prayer was removed. The
deemphasization of the Holy Trinity which we saw in the Kyrie is seen
here, of course, as an entire prayer to the Holy Trinity has been re-
moved. The whole notion of the Sacrifice of the Mass as a memorial
of our entire salvation history is now gone. And the invocation of the

Blessed Virgin Mary is gone. In addition, as we saw in the trunca-
ted Confiteor, the invocations of John the Baptist and the two greatest
apostles has also been excised, along with our request that they pray
for us. There is no good reason to remove this; so one must wonder,

why did they?

P. Receive, O Holy Trinity, this
offering, which we offer to thee
in memory of the passion, res-
urrection, and ascension of Jesus

P Suscipe sancta Trinitas,
hanc oblationem, quam ti-
bi offerimus ob memoriam

passionis, resurrectionis, et
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P. Orate, fmtrcs: ut meum ac
vestrum sacrificum accepta-
bile fiat apud Deum Patrem
omnipotentem.

R.  Suscipiat Dominus sa-
crificium de manibus tuis ad
laudem et gloriam nominis
sui, ad utilitatem quoque no-
$§tram totiusque Ecclesice suce

sancte.

ORATIO SUPER
OBLATA

Here the priest says the
prayer over the gifts.

R. Amen.

PrEx
EucHARISTICA
P. Dominus vobiscum.

R. Et cum spiritu tuo.
P. Sursum corda.

R. Habemus ad Dominum.

P. Gratias agamus Domino
Deo nostro.

R. Dignum et iustum est.
Editor’s note: the l’rcfacc
of the Most Holy Trinity was

chosen for both rites.

P. Pray, brethren, that my sac-
rifice and yours may become
acceptable to God the Father
Almighty.

R. May the Lord receive this
sacrifice from thy hands for the
praise and glory of His name, for
our good and also that of His
holy Church.

PRAYER OVER THE VICTIM
l ICI'C thC pl'iCSE Sil}'S Ehk‘ pl'll}\‘l' over thC g]ffh

R. Amen.

EucHARISTIC PRAYER

P. The Lord be with you.

R. And with thy spirit.

P. Lift up your hearts.

R. We have them lifted up for
the Lord.

P. Let us give thanks to the Lord
our God.

R. Ttis Wofthy and just.

Editor’s note: the Preface of the Most Hol}'

Trinity was chosen for both rites.

There are a great many new prefaces in the Novel Rite; the Traditional
Rite has fcwcr. In the Traditional Rite, ncarly every Sunday throug—
hout the year, except in special seasons, the Preface of the Most Holy

Christ Our Lord: and in honor
of the Blessed Mary ever Virgin,
and of Blessed John the Baprist,
and of the holy Apos”tles Peter
and Paul, and of these, and of all
saints: that it may bring to them
honor, and to us salvation: and
that they may see fit to intercede
for us in Heaven, whose memory
we make on earth. Through the
same Christ Our Lord. Amen.

P. Pray, brethren, that my sac-
rifice and yours may become
acceptable to God the Father
Almighty.

S. May the Lord receive this sac-
rifice from thy hands, for the
praise and glory of His name, for
our good and also for that of His
holy Church.

P. Amen.
SECRET
l [CI'C Ehk‘ pl'iCSE Sil}'S EhC SL‘CI"CY‘ silcntly\:

P. Through all the ages of the
ages.
S. Amen.

PREFACE

P. The Lord be with you.

S. And with thy spirit.

P. Lift up your hearts.

S. We have them lifted up for the
Lord.

P. Let us give thanks to the Lord
our God.

S. Tt is Wor“thy and just.

Editor’s note: the Preface of the Most Hol_\'

Trinity was chosen for both rites.

ascensionis Jesu Christi Do-
mini nostri: et in honorem
beate Marice semper Virginis
et beati Joannis Bapristee, et
sanctorum Apostolorum Pe-
tri et Pauli, et istorum, ct
omnium Sanctorum: ut illis
proficiaf ad honorem, nobis
autem ad salutem: et illi pro
nobis intercedere dignentur
in coelis, quorum memoriam
agimus in terris.  Per cum-
dem Christum Dominum no-

strum. Amen.

P. Orate, fratres, ut meum ac
vestrum sacrificium accepta-
bile fiat apud Deum Patrem
omnipotentem.

S. Suscipiar Dominus sacri-
ficium de manibus tuis ad
laudem, et gloriam nomi-
nis sui, ad utilicatem quoque
nostram, totiusque Ecclesice

Su sancte.

P. Amen.
SECRETUM

Here the priest says the Se-
cret, silently.

P. Per omnia seecula seculo-
rum.

S. Amen.

PrREFATIO

P. Dominus vobiscum.
S. Et cum spiritu tuo.
P. Sursum corda.

S. Habemus ad Dominum.

P. Gratias agamus Domino
Deo nostro.

S. Dignum et justum est.
Editor’s note: the Pre ace
of the Most Holy Trinity was

chosen for both rites.

the Novel Rite, as well, which makes the Novel Rite look considera-
bly better than it really is, as many of its new prefaces are not nearly
of this quality. The suppression of the use of the Preface of the Most
Trinity is used. For good comparison, we have selected that preface for  Holy Trinity further underlines the Novel Rite’s deemphasization of
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the Holy Trinity itself, which, as noted above in discussing the Kyrie,
is rarely otherwise mentioned.

In the Traditional Rite, the Preface is at once the end of the Of-
fertory and the beginning of the Canon; it thus marks the division

between the first part of the Mass of the Faithful (the Offertory) and
the second part of the Mass of the Faithful (the Canon, or Conse-
cration). From here on, we will see the liturgy increasingly building
toward the Sacrifice.

P. Vere dignum et iustum
est, aquum et salutare, nos
tibi semper et ubique gra-
tias agere: Domine, Sanc-
te Pater, omnipotens ater-
ne Deus: Qui cum unigeni-
to Filio tuo et Spiritu Sanc-
to unus es Deus, unus es Do-
minus: non in unius singula-
ritate persone, sed in unius
Trinitate substantie. Quod
enim de tua gloria, revelante
te, credimus, hoc de Filio tuo,
hoc de Spiricu Sancto, si-
ne discretione sentimus. Uk,
in confcssione vera sempiter-
naque Deitatis, et in perso-
nis proprietas, et in essentia
Unitas, et in maiestate ado-
recur equalitas. Quem lau-
dant Angeli atque Archange-
li, Cherubim quoque ac Sera-
phim, qui non cessant clama-

re cotidie, una voce dicentes:

1 bgcr/u’r with the people:

P. It is truly worthy and just,
right and for salvation, that we
should always and everywhere
give thanks to thee, O holy Lord,
Father almighty, eternal God.
Who with thy only-begotten
Son, and the Holy Spirit, art
one God, one Lord: not in the
pafticu]arity of one person, but
in the Trinity of one substance.
For what we believe of thy glory
which thou hast revealed, we
believe the same of thy Son,
the same of the Holy Spirit,
without a difference of distinc-
tion. That in the confession of
the true and eternal Godhead,
also the distinction in persons,
and the unity in essence, and
the equality in majesty may be
adored. Which the Angels and
the Archangels, the Cherubim
and also the Seraphim, praise;
who do not cease to cry out daily,
saying with one voice:

Together with the people:

P. It is truly worthy and just,
right and for salvation, that we
should always and everywhere
give thanks to thee, O holy Lord,
Father almighty, eternal God.
Who with thy only-begotten
Son, and the Holy Spirit, art
one God, one Lord: not in the
pafticu]arity of one person, but
in the Trinity of one substance.
For what we believe of thy glory
which thou hast revealed, we
believe the same of thy Son,
the same of the Holy Spirit,
without a difference of distinc-
tion. That in the confession of
the true and eternal Godhead,
also the distinétion in persons,
and the unity in essence, and
the equality in majesty may be
adored. Which the Angels and
the Archangels, the Cherubim
and also the Seraphim, praise;
who do not cease to cry out daily,
saying with one voice:

P. Vere dignum et justum est,
aquum et salutare, nos ti-
bi semper, et ubique gratias
agere:  Domine sancte, Pa-
ter omnipotens, ewterne Deus.
Qui cum unigenito Filio tuo,
et Spiritu Sancto, unus es
Deus, unus es Dominus: non
in unius singularicate per-
sone, sed in unius Trinira-
Quod enim

de tua gloria, revelante te,

te substantice.

credimus, hoc de Filio tuo,
hoc de Spiritu Sancto, sine
differentiadiscretionis sen-
timus. Ut in confessione
vere, sempiternaeque Deita-
tis, et in personis proprie-
tas, et in essentia unitas, et
in majestate adoretur aqua-
litas. Quam laudant Ange-
li arque Archangeli, Cheru-
bim quoque ac Seraphim: qui
non cessant clamare quoti-

die, una voce dicentes:

Here is the first example in the Canon of the removal of the Sign of
the Cross, which serves to deemphasize both the Holy Trinity (Whose
Persons we frequently name with the cross) and the Cross itself (by
which Our Lord gave us salvation). Indeed, the Mass is the unbloody
renewal of the Sacrifice of the Cross itself; should not the Cross be
ever-present and heavily emphasized?

R. Sanctus, Sanclus, Sanc- R HOly, HOly, HOly LOI'd GOd
of Hosts. Heaven and earth are
full of thy glory. Hosanna in
the higheéjt. Blessed is He Who
cometh in the name of the Lord.
Hosanna in the highes”t.

tus Domine Deus Sabaoth.
Pleni sunt cali et terra glo-
ria tua. Hosanna in excel-
sis.  Benedictus qui venit in
nomine Domini. Hosanna in

excelsis.

The traditional rite contains one hundred and two signs of the
cross (denoted in this text with the “7”). 'The Cross, and the Trinity,
are absolutely constant throughout.

The Novel Rite contains a mere fifteen. What conclusion are we
to draw from this?

P. Holy, Holy, Holy, Lord God
of Hosts. Heaven and earth are
full of thy glory. Hosanna in the
highesﬂt. Blessed H is He Who
cometh in the name of the Lord.
Hosanna in the higheé?:.

P. Sanctus, Sanctus, Sanc-
tus, Dominus Deus Sabaoth.
Pleni sunt coeli et terra glo-
ria tua. Hosanna in excel-
sis. Beneditus v qui venit
in nomine Domini. Hosanna

in excelsis.

Editor’s note: In the fol-
lowing, anything in this co-
lor may be omitted or inclu-
ded ar the celebrant’s discre-

tion.

Editor’s note: In the following, anything in this
color may be omitted or included at the cele-

brant’s discretion.
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Prex EuU- EucHARISTIC PRAYER

CHARISTICA I
1

The Novel Rite really goes off the rails here, offering no less than four
completely independent “Eucharistic Prayers”, only one of which bears
even a passing resemblence to the Traditional Roman liturgy. Asser-
tions that the Novel Rite is merely a continuation of the Traditional
are, for this among many other reasons, fallacious: 75% of even the
“Eucharistic liturgy” portions of the Novel Rite aren’t derived from
the traditional liturgy at all!

Even “Eucharistic Prayer I”, which is euphemistically but inac-
curately termed the “Roman Canon”, has been significantly altered in
its mandatory texts, and significant portions are “optional” and con-
sequently very rarely heard by the faithful. Furthermore, the Novel
Rite removes a great many of the signs of the Cross; blessings; kissing of
the altar; holding together the thumb and index finger after the Con-
secration to prevent even the slightest Particle of the Body of Christ
from being lost; and other gestures of the Traditional Rite. Even the
words of Consecration have been changed; not in their essential
part, but a phrase which has persisted for centuries was removed for
no readily apparent reason whatsoever, and new phrases were added.

CANON CANON

Finally, the grand silence of the Roman Canon has been completely
suppressed, and it is now mandatory that the entire anaphora be said
out loud—a requirement alien not only to the Roman rite, but to all
the apostolic rites of the Church!

So while we selected the Eucharistic prayer which was closest to
the true Roman Canon for fairness’s sake, be aware both that (1) it is
still not the Roman Canon, though it bears some resemblence to it
and (2) the other three are nowhere near as good—although they are
much more frequently heard by the faithful, possibly because they are
shoiter.

It’s important to note, further, that one of the eight universal
traits of an apostolic liturgy is an immutable anaphora (that is, Ca-
non or “Eucharistic Prayer”); either one only, or if more than one,
having $trict rules about which one is used when. In the Novel Rite,
predictably, this characleristic is utterly abandoned; not only are the-
re multiple anaphoras, but their use is entirely in the discretion of the
celebrating priest, with no rules governing it whatsoever. Once again,
we see that the Novel Rite is not an apostolic licurgy.

P. Te igitur, clementissime
Pater, per lesum Christum,
Filium tuum, Dominum no-
Strum, supplices rogamus ac
petimus, uti accepta habeas
et benedicas W hac dona,
heec munera, heec sancta sa-
crlficia illibata, in primis,
que tibi offerimus pro Ec-
clesia tua sancta catholica:
quam  pacificare, custodire,
adunare et regere digneris to-
to orbe terrarum: una cum
famulo tuo Papa nostro N. et
Anctistite nostro N. et omni-
bus orthodoxis atque catho-
licee et apostolicee fidei culto-
ribus.

COMMEMORA-
TIO PRO VIVIS

P. Memento, Domine, famu—
lorum  famularumque tua-
rum N. et N., et omnium
circumstantium, quorum ti-
bi fides cognita est et nota
devorio, pro quibus tibi of—

ferimus:  vel qui tibi offe-

P. Beseeching, therefore, we ask
and beg thee, O most merci-
ful Father, through Jesus Christ
thy Son, Our Lord, that thou
mightst accept and bless -
these gifts, these presents,
these holy unblemished sacri-
fices, which we offer to thee first
for thy holy Catholic Church,
whom mayst thou see fit to
pacify, guard, help, and rule in
the whole globe of the ecarth;
together with thy servent our
Pope, N., and our bishop, N.,
and for all orthodox worship-
pers of the Catholic and apos-
tolic faich.

COMMEMORATION OF THE
LiviNg

P. Remembering, O Lord, thy
servants and handmaids N. and
N., and all here present, whose
faith and true devotion is known
to thee, for whom we offer to
thee, or who themselves offer
to thee this sacrifice of praise,

P. Beseeching, therefore, we ask
and beg thee, O most merciful
Father, through Jesus Christ thy
Son Our Lord, Here the priest kisses
the alar. that thou mightst accept
and bless these 4 gifts, these +
presents, these =+ holy unblem-
ished sacrifices, which we offer
to thee first for thy holy Catholic
Church, whom mayst thou see fit
to pacity, guard, help, and rule in
the whole globe of the carth; to-
gether with thy servent our Pope
N., and our bishop N.; and for
all orthodox Worshippcrs of the
Catholic and apostolic faith.

COMMEMORATIO PRO
Vivis

P. Remembering, O Lord, thy
servants and handmaids N. and
N., and all here present, whose
faicth and true devotion is known
to thee, for whom we offer to
thee, or who themselves offer
to thee this sacrifice of praise,

P. Te igitur, clementissime
Pater, per Jesum Christum
Filium tuum Dominum no-
Strum, supplices rogamus ac
petimus, Here the priest kis-
ses the altar. uti accepta ha-
beas, et benedicas, hac
dona, hec H munera, hac
T sancta sacrificia illiba-
ta, in primis, qua tibi offe—
rimus pro Ecclesia tua sanc-
ta catholica: quam pacifica—
re, custodire, adunare, et re-
gere digneris toto orbe terra-
rum: una cum famulo tuo
Papa nostro N., et Antisti-
te nostro N., et omnibus or-

thodoxis, atque catholice, et

apos?olica? fidei cultoribus.

COMMEMORA-
TION OF THE
LiviNGg
P. Memento, Domine, famu—
lorum  famularumque tua-
rum N. and N., et omnium
circumstantium, quorum ti-
bi fides cognita est, et no-
ta devotio, pro quibus tibi

offerimus: vel qui tibi offe-
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runt hoc sacrlficium laudis,
pro se suisque omnibus: pro
redemptione animarum sua-
rum, pro spe salutis et inco-
lumitacis sue: tibique red-
dunt vota sua, @terno Deo,

VIVO et vero.

Here we see the great Apostles and martyrs, who planted the seeds of

for themselves and for all cheir
own: for the redemption of their
souls, for the hope of their salva-
tion and health: and who return
their vows to thee, eternal, liv-
ing, and true God.

the Church in the diocese of Rome and throughout the whole world,
made optional. Even the phrase “Through Christ Our Lord” is made

P. Communicantes, et me-
moriam venerantes, in pri-
mis gloriose semper Virgi-
nis Marie, Genetricis Dei
et Domini nostri lesu Chri-
sti: B sed er beati lose-
ph, ciusdem Virginis Spon-
si, et beatorum Apostolorum
ac Marityrum tuorum, Pe-
tri et Pauli, Andrew, laco-
bi, Ioannis, Thome, lacobi,
l’/?ilippi‘ Bartholomei, Mat-
theei, Simonis et Thaddei:
Lini, Cleti, Clementis, Xysti,
Cornelii, Cypriani, Lauren-
tii, Chrysogoni, loannis et
>auli, Cosmee et Damiani, et
omnium Sancorum tuorum;
quorum meritis precibusque
concedas, ut in omnibus pro-
tectionis tue muniamur au-
xilio. Per Christum Domi-
num nostrum. Amen.

P. Hanc igitur oblationem
servitutis nostree, sed et
cuncte familia’ tuee, qua-
sumus, Domine, ut placa-
tus accipias: dicsque nostros
in tua pace disponas, arque
ab wterna damnarione nos
eripi et in eletorum tuo-
rum iubeas grege numerari.
Per Christum Dominum no-

strum. Amen.

P. Communicating and venerat-
ing the memory, first of the glo—
rious ever Virgin Mary, Mother
of God and Our Lord Jesus
Christ: #F but also of blessed
Joseph, Spouse of the same Vir-
gin, and of the blessed apos-
tles and martyrs, Peter and Paul,
Andrew, James, John, Thomas,
James, Phillip, Rartholemew,
Matthew, Simon and Thaddeus,
Linus, Cletus, Clement, Sixtus,
Cornelius, Cyprian, Lawrence,
Chrysogonus, John and Paul,
Cosmas and Damian, and of all
thy  saints; that  thou
mightst grant by their merits
and prayers, that we might be
edified in all things by the help
of thy protec¢tion.  Through
Christ Our Lord. Amen.

P. We beseech thee, therefore, O
Lord, that thou be pleased to ac-
cept this offering of our service
and that of all thy family; or-
der our days in thy peace, and
deliber us from eternal damna-
tion and order us to be num-
bered in the flock of thy chosen
ones. ﬂqrough Christ Our Lord.
Amen.

for themselves and for all cheir
own: for the redemption of their
souls, for the hope of their salva-
tion and healch: and who return
their vows to thee, eternal, liv-
ing, and true God.

runt hoc sacr@ficium laudis,
pro se, suisque omnibus: pro
redemptione animarum sua-
rum, pro spe salutis, et in-
columitatis suce: tibique red-
dunt vota sua aterno Deo,

VIVO et vero.

optional throughout the “Eucharistic Prayer”. It is difficult to come
up with any justification for this, much less a satisfactory one.

P. Communicating, and venerat-
ing the memory, first of the glo—
rious ever Virgin Mary, Mother
of God and Our Lord
Jesus Christ: ~ but also of
the blessed apostles and martyrs,
Peter and Paul, Andrew, James,
John, Thomas, James, Philip,
Bartholemew, Matthew, Simon,
and Thaddeus, Linus, Cle-
tus, Clement, Sixtus, Cornelius,
Cyprian, Lawrence, Chryso-
gonus, John and Paul, Cosmas
and Damian, and of all thy saints;
that thou mightst grant by their
merits and prayers, that we might
be edified in all things by the help
of their protection. Through the
same Christ Our Lord. Amen.

P. We beseech thee, therefore,
O Lord, that thou mightst ac-
cept this offering of our service,
and that of all thy family; or-
der our days in thy peace, and
deliver us from eternal damna-
tion, and order us to be num-
bered in the flock of thy chosen
ones, through Christ Our Lord.
Amen.

P. Communicantes, et me-
moriam venerantes in pri-
mis gloriom’ semper Virgi-
nis Mariee, Genitricis Dei et
Domini nostri Jesu Christi:
sed et beatorum Apostolo-
rum et Martyrum tuorum,
Petri et Pauli, Andree, Jaco-
bi, Joannis, Thome, Jacobi,
Philippi, Bartholomei, Mat-
theei, Simonis, et Thaddwi:
Lini, Cleti, Clementis, Xysti,
Cornelii, Cypriani, Lauren-
tii, Chrysogoni, Joannis et
Pauli, Cosmea et Damianis:
et omnium Santorum tuo-
rum; quorum meritis, preci-
busque concedas, ut in om-
nibus protectionis tue mu-
niamur auxilio. Per eum-

dem Christum Dominum no-

strum. Amen.

P. Hanc igitur oblationem

servitutis nostre,  sed et
cuncte familia’ tuee, qua-
sumus, Domine, ut placa-
tus accipias: diesque nostros
in tua pace disponas, arque
ab wrerna damnarione nos
eripi et in eleGorum tuo-
rum iubeas grege numerari.
Per Christum Dominum no-

strum. Amen.

Observe that in the next prayer and in the Consecration alone, the Novel Rite removes seven signs of the Cross, replacing them with zero,
right as the renewal of the Sacrifice of the Cross is about to occur.

P Quam obla-
tionem tu, Deus, in omnibus,
quasumus, benedictam, ad-

scriptam, ratam, rationabi-

P. Mayst thou see fit, we beseech
thee, O God, in all things, to
make this offering blessed, ap-

proved, ratified, reasonable, and

P. Mayst thou see fit, we beseech
thee, O God, in all things, to
make this offering blessed +,
approved =, ratified H, reason-

P. Quam  oblationem
tu Deus, in omnibus qua-
sumus, benerbdictam, ad-

scripbicam, rarbam, ra-
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lem, acceptabilemque facere
digneris: ut nobis Corpus et
Sanguis fiar dilectissimi Filii
tui, Domini nostri lesu Chri-

$t. Per Christum Dominum
nostrum. Amen.

P. Qui, pridie quam patere-
tur, accepit panem in sanctas
ac venerabiles manus suas, et
elevatis oculis in celum ad
te Deum Patrem suum omni-
potentem, tibi gratias agens
benedicir, fregit, dcdirque di-
scipulis suis, dicens: Accipite

et manduca[z ex I’lOC omnes:

acceptable, that it may become
for us the Body and Blood of thy
most beloved Son, Our Lord Je-
sus Christ. Through Christ Our

Lord. Amen.

P. Who, the day before He suf-
fered, took bread in his holy
and venerable hands, and hav-
ing raised his eyes to Heaven,
to thee, God, His almighty Fa-
ther, giving thanks to thee, He
blessed, broke, and gave it to His
discip]es, saying: Take, all, and
cat of this:

able, and acceptable, that it may
become for us the Body =+ and
Blood + of thy most beloved
Son, Our Lord Jesus Christ.

P. Who, the day before He suf-
fered, took bread in His holy
and venerable hands, and hav-
ing raised His eyes to Heaven, to
thee, God, His almighty Father,
giving thanks to thee, He blessed
. broke, and gave it to His dis-
Ciplcs, saying: Take, all, and eat
of this:

tionabilem, accepmbilt’mquc
facere digneris:  ut nobis
Corrbpus, et Sanv{-iguisfiar
dilectissimi Filii tui Domini

nostri Jesu Christi.

P. Qui pridie quam patere-
tur, accepit panem in sanc-

tas, ac venzmbilcs manus

)

suas, et elevatis  oculis

in CO(’IZU’” ad te  Deum

Patrem  suum omni-
potentem, tibi gratias agens,
benevbdixit, fregit, dedirque
discipu]is suis, dicens: Ac-
cipite, et manducate ex hoc

omnes.

The Consecration of the Bread remains happily umhanged though
the inserltion of “which will be handed over for you” seems superfluo-
us. And so it is. The Roman Rite has never had this; Luther for his

liturgy, and Cranmer for the Anglican, both added it. Once again, the
millennial tradition of Western Cacholicism is thrown to the wayside
in favor of a Protestant innovation.

HOC EST ENIM CORPUS
MEUM

P. quod pro vobis tradetur.

P. Simili modo, postquam ce-
natum est, accipiens et hunc
pm’clm‘um calicem in sanc-
tas ac venerabiles manus
suas, item tibi gratias agens
benedixit, dedicque discipulis
suis, dicens: Accipite et bibi-

te ex eo omnes:

FOR THIS IS MY BODY

P. which will be handed over for

you.

P. In like manner, after He had
caten, taking also this distin-
guished chalice into His holy
and venerable hands, again giv-
ing thanks to thee, He blessed
and gave it to His disciplcs, say-
ing: Take, all, and drink of this:

FOR THIS IS MY BODY

P. In like manner, after He had
caten, taking also this distin-
guished chalice into His holy
and venerable hands, again giv-
ing thanks to thee, He blessed
=, and gave it to His disciples,
saying: Take, all, and drink of
this:

HOC EST ENIM CORPUS
MEUM

P. Simili modo postquam coe-
natum est, accipiens et hunc
pm’c/m‘um Calicem in sanc-
tas ac venerabiles manus
suas: irem tibi gratias agens,
benevbdixit, deditque disci-
pulis suis, dicens: Accipite, et

bibite ex ¢co omnes:

The Consecration of the Chalice is troubling. Observe the removal of
the phmsc “the | Wyﬁu*v of Faith” Traditional ly, “the | Wyﬁuy of Fai-
th” has referred to the Real Presence of Christ in the Eucharist, and
this phrase in the context of the Consecration, besides being extreme-
ly ancient, makes our Faith in that Real Presence extremely evident.
The Novel Rite removes it, and places it below, in the “Memorial Ac-

FOR THIS IS THE CHALICE
OF MY BLOOD, OF THE
NEW AND ETERNAL

HIC EST ENIM CALIX
SANGUINIS MEI NOVI
ET AETERNI

TESTMENTI, QUI PRO COVENANT, WHICH WILL
VOBIS ET PRO MULTIS BE SHED FOR YOU AND
EFFUNDETUR IN FOR MANY FOR THE
REMISSIONEM REMISSION OF SINS
PECCATORUM

P. Hoc facite in meam com- P. Do this in my memory.

memorationem.

clamation”, a concept taken from the Eastern Liturgy of St. James but
not done correcly here, even if it were needed in a Roman liturgy,

which it is not.

Luther and Cranmer both removed the phrase “the Mystery of
Faith”; the Novel Rite does likewise. It is worth wondering why it did

SO.

FOR THIS IS THE CHALICE
OF MY BLOOD, OF THE
NEW AND ETERNAL
COVENANT: THE MYSTERY
OF FAITH: WHICH SHALL
BE SHED FOR YOU AND
FOR MANY FOR THE
REMISSION OF SINS

P. As often as you shall do these
things, you shall do them in

memory of me.

HIC EST ENIM CALIX
SANGUINIS MEI, NOVI
ET AETERNI
TESTAMENTT:
MYSTERIUM FIDEI: QUI
PRO VOBIS ET PRO
MULTIS EFFUNDETUR
IN REMISSIONEM
PECCATORUM
P. Heee quotiescumque feceri-
tis, in mei memoriam faci@—

tis.
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Moving the phrase “mysterium fidei” out of the Consecration and in-
to this post-consecration prayer, called the “Memorial Acclamation”
after a vaguely similar process in the Eastern Liturgy of St. James,
drastically deemphasizes the Mystery of Faith that has quite liceral-
ly just happened: the transformation of the bread and wine into the
Body, Blood, Soul, and Divinity of Our Lord Jesus Christ. We have
just secen the Mystery of Faith; yet the priest now says that phmse
to us, and we introduce other mysteries, which distract us from the
supreme mystery in Whose presence we currently are.

It is worth noting thar, once again, the Novel Rite gives many
P. Mysterium fidei. P. The mystery Of faith.
R. Mortem tuam annuntia- R We proclaim thy dcath, (@)

mus, Domine, et tuam resur- LOfd, and we COl’lfGSS thy resur-

rectionem confitemur, donec ~ T€Ction, until thou comest.

venias.

From the Consecration until after his fingers have been purified after
the distribution of Communion, in the Traditional Rite the priest ne-
ver separates his thumb and forefinger except to take hold of, or let go
of, the Sacred Host. It is understood that Our Lord is Eruly present
in every last Particle, and therefore he keeps together the fingers he
uses to hold Him, lest some Particle fall or be otherwise profaned. The

options, some of which are more sensible than others; we have chosen
the option which makes the most sense at this stage of the Mass, since
it does $peak about the Death of the Lord, which has just been renewed
on the alear. Still, it draws attention away from the fact that He is
now on the altar, licerally and cruly: that is the Myslery of Faith.

Even this one, however, is problcmaric. “[Uneil thou comest™
He is already here! That is precisely what has just happened: He
has come to the altar to renew His Sacrifice to the Father. This truly

dcﬁes words.

Novel Rite does away with this discipline. Effectively, the respect and
care with which the Eucharist is treated is significantly reduced—yet
another of the eight universal traits of an apostolic licurgy that the
Novel Rite sees fit to abandon.

Also note the removal of still more signs of the Cross—five—in

the following prayer.

P. Unde et memores, Domi-
ne, nos servi tui, sed et plebs
tua sancta, eiusdem Christi,
Filii tui, Domini nostri, tam
beatw passionis, necnon et ab
inferis resurrectionis, sed et
in ceelos gloriosa ascensionis:
offeri mus prwclam? maiestati
tuce de tuis donis ac datis ho-
stiam puram, hostiam sanc-
tam, hostiam immaculatam,
Panem sanctum vitee ceternce

et Calicem salutis perpetuce.

P. Supra que propitio ac se-
reno vultu respicere digne-
ris: et accepta habere, si-
cuti accepta habere digna-
tus es munera pueri tui iusti
Abel, et sacrificium Patriar-
chae nostri Abrahe, et quod
tibi obtulit summus sacer-
dos tuus Melchisedech, sanc-
tum sacrificium, immacula-
tam hostiam.

P. Supplices te rogamus, om-
nipotens Deus: iube haec per-
fcrri per manus sancli An-
geli tui in sublime altare

tuum, in conspectu divine

P. Whence also, O Lord, we
thy servants, but also thy holy
people, in memory of the same
Christ, thy Son, Our Lord, of
His blessed passion, and of His
resurrection from Hell, burt also
of His glorious ascension into
Heaven, offer to thy distin-
guished majesty of these, thy
gifts, and presents, a pure Host,
a holy Host, an immaculate
Host, the holy Bread of eternal
life and the Chalice of eternal
salvation.

P. Mayst thou see fit to look
upon them with a piteous and
serene countenance, and accept
them, as thou didst see fit to ac-
cept the gifts of thy just servant
Abel, and the sacrifice of our
Patriarch Abraham, and which
thy high priest Melchizedek ob-
tained for thee, a holy sacrifice,
an immaculate offering.

P. We ask thee, pleading, O
almighty God: command these
things to be born to thy sublime
alter by the hands of thy holy
Angel, in the sight of thy divine

P. Whence also, O Lord, we
thy servants, but also thy holy
people, in memory of the same
Christ, thy Son, Our Lord, of
His blessed passion, and of His
resurrection from Hell, but also
of His glorious ascension into
Heaven, offer to thy distin-
guished majesty of these, thy
gifts, and presents, a pure -
Host, a holy =+ Host, an immac-
ulate H+ Host, the ho]y +F Bread
of eternal life and the Chalice

of eternal salvation.

P. Mayst thou see fit to look
upon them with a piteous and
serene countenance, and accept
them, as thou didst see fit to ac-
cept the gifts of thy just servant
Abel, and the sacrifice of our
Patriarch Abraham, and which
thy high priest Melchizedek ob-
tained for thee, a holy sacrifice,
an immaculate offering.

P. We ask thee, pleading, O
almighty God: command these
things to be born to thy sublime
alter by the hands of thy holy
Ange], in the sight of thy divine

P. Unde et memores, Domi-
ne, nos servi tui, sed et plebs
tua sancta, ejusdem Chri-
§H Filii tui Domine nostri
tam beate passionis, nec-
non et ab inferis resurrec-
tionis, sed et in coelos glo-
rios@e ascensionis: offerimus
preeclare majestati tue de
tuis donis, ac datis, hostiam
B puram, hostiam H sanc-
tam, hostiam " immacula-
tam, Panem " sanctum vi-
te ceterne, et Calicem b sa-
lutis perpetuce.

P. Supra que propitio ac se-
reno vultu respicere digne-
ris: et accepta habere, si-
cuti accepta habere digna-
tus es munera pueri tui justi
Abel, et sacrificium patriar-
chae nostri Abrahe: et quod
tibi obtulit summus sacer-
dos tuus Melchisedech, sanc-
tum sacrificium, immacula-
tam hostiam.

P. Supplices te rogamus, om-
nipotens Deus, jube hac per-
fcrri per manus sancti Ange-
li tui in sublime altare tuum,

in conspectu divine majesta-
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maiestatis tua; ut, quotquot
ex hac altaris participatione
sacrosanctum Filii tui Cor-
pus et Sanguinem sumpseri-
mus, H omni benedictione
ceelesti et gratia rcp/camur.
Per Christum Dominum no-

strum. Amen.

P. Memento etiam, Domi-
ne, famulorum famularum-
que tuarum N. et N., qui
nos preccesserunt cum signo
fidei, et dormiunt in somno
pacis. Ipsis, Domine, et om-
nibus in Christo quiescenti-
bus, locum refrigerii, lucis et
pacis, ut indulgeas, depreca-
mur. Per Christum Domi-

num nostrum. Amen.

It is supremely strange that every single female saint that is named
in the Mass, besides the Blessed Virgin Mary, is made optional in the

P. Nobis quoque peccatori-
bus famulis tuis, de multitu-
dine miserationum rtuarum
$perantibus, partem aliquam
et societatem donare digne-
ris cum tuis sanctis Apostolis
et Martyribus: cum loanne,
Stephano, Matthia, Barna-
ba, Ignatio, Alexandro, Mar-
cellino, Petro, Felicitate, Per-
petua, /\gur/u, Lucia, Agne-
te, Caecilia, Anastasia et om-
nibus Sanctis tuis:  intra
quorum nos consortium, non
wstimator meriti, sed venic,
quasumus, lm‘giror admirre.
Per Christum Dominum no-

strum.

majesty: that, as often as we par-
take by participation at this al-
tar of the holy Body and Blood of
thy Son, #+ we may be filled with
every heavenly grace and bless-
ing. ’Ihrough Christ Our Lord.

Amen.

P. Remembering also, O Lord,
thy servants and handmaids N.
and N., who have preceded us
with the sign of faith, and sleep
the sleep of peace. To them,
O Lord, and to all resting in
Christ, we ask thee that thou
shouldst grant a place of refresh-
ment, light, and peace. Through
Christ Our Lord. Amen.

P. For us also, sinners, thy ser-
vants, hoping in the multitude
of thy mercies, see fit to grant
some part in the society of
thy holy apostles and martyrs:
with John, Stephen, Martthew,
Barnabas, [gnatius, Alexander,
Marcellinus, Peter, Felicity, Per-
petua, Agatha, Lucy, Agnes,
Cecilia, Anastasia, and all thy
saints: into whose company, we
beseech thee, graciously admit
us, not taking account of merit,
but of mercy. Through Christ
Our Lord.

And yet again, the Cross is removed; nine more have been excised in

P. Per quem hacc omnia, Do-
mine, semper bona creas,
sanctificas, vivificas, benedi-
cis, et prastas nobis. Per ip-
sum, et cum ipso, et in ipso,
est tibi Deo Patri omnipoten-
ti, in unitate Spiritus Sanc-
ti, omnis honor et g]oria per

omnia seecula seeculorum.

P. Through Whom all these
things, O Lord, thou always
createst, sanctifiest, givest life,
bless, and give to us. Through
Him, and with Him, and in
Him, is to thee, God the Fa-
ther a]mighty, in the unity of the
Holy Spirit, all honor and glory
through all the ages of the ages.

majesty: that, as often as we par-
take by participation at this al-
£ar Here the priest kisses the alcar. Of the
holy Body ++ and Blood = of
thy Son, we may be filled with
every heavenly grace and bless-
ing. Through Christ Our Lord.

Amen.

P. Remembering also, O Lord,
thy servants and handmaids N.
and N., who have preceded us
with the sign of faith, and sleep
the sleep of peace.  To them,
O Lord, and to all resting in
Christ, we ask thee that thou
shouldst grant a place of refresh-
ment, light, and peace. Through
Christ Our Lord. Amen.

tis tuee: ut quotquot, He-
re the priest kisses the al-
tar. ex hac altaris, participa-
tione sacrosanctum Filii tui
Corbpus, et Sanbguinem
sumpserimus, omni benedic-
tione coelesti et gratia replea-

mur.  Per Christum Domi-

num nostrum. Amen.

P. Momento etiam, Domi-
ne, famulorum famularum-
que tuarum N. et N., qui
nos preccesserunt cum signo
fidei, et dormiunt in somno
pacis. Ipsis, Domine, et om-
nibus in Christo quiescenti-
bus, locum refrigerii lucis et
pacis, ut indulgeas, depreca-
mur: per eumdem Christum

Dominum nostrum. Amen.

Novel Rite. Of course, we rarely hear any priest select the option of
naming these holy saints, virgins, and maityrs.

P. For us also, sinners, thy ser-
vants, hoping in the multitude
of thy mercies, see fit to grant
some part in the society of
thy holy apostles and martyrs:
with John, Stephen, Matthew,
Barnabas, Ignatius, Alexander,
Marcellinus, Peter, Felicity, Per-
petua, Agatha, Lucy, Agnes,
Cecilia, Anastasia, and all thy
saints: into whose company, we
beseech thee, graciously admit
us, not taking account of merit,
but of mercy. Through Christ
Our Lord.

the Novel Rite.

P. Through Whom all these
things, O Lord, thou always cre-
atest b, sanctifiest b, givest
life =, bless =, and give to us.
Through =+ Him, and with
Him, and in H+ Him, is to thee,
God the Father ++ almighty, in
the unity of the Holy + Spiri,
all honor and glory through all

P. Nobis quoque pccmmrilms
famulis tuis, de multitudine
miserationum tuarum spe-
rantibus partem aliquam, et
societatem donare digneris,
cum tuis sanctis Apostolis
et Martyribus: cum Joanne,
Stephano, Matthia, Barna-
ba, Ignatio, Alexandro, Mar-
cellino, Petro, Felicirate, Per-
petua, Agatha, Lucia, Agne-
te, Cacilia, Anastasia, et
omnibus Sanctis tuis: intra
quorum nos consortium, non
westimator meriti, sed venic,
quaesumus, largiror admite.
Per Christum Dominum no-

strum.

P. Per quem hac omnia, Do-
mine, semper bona creas,
sanctivbficas,  vivivbficas,
bcneb-l-‘dicis, et preetas nobis.
Per ip+hsum, et cum iphso,
et in iprhso, est tibi Deo Pa-
tri JH omnipotenti, in unita-
te Spiritus J Sancti, omnis

honor et gloria. Per omnia
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R. Amen. R Amen.

Ritus CoM- THE COMMUNION
MUNIONIS RITE

Here we begin the third and final part of the Mass of the Faithful in
the Traditional Rite, the Communion (following the Offertory and the
Consecration).

Already we see further excision in the Novel Rite, with the
priest’s invitation to the people to pray with him eliminated.

In the Our Father, the Traditional Rite has the priest leading
the people in its recitation, with the people responding to him with
the final line. In the Novel Rite, the distinction between priest and

Sa’cula sa’culorum

the ages of the ages.

S. Amen. S. Amen.

CoMMU-
NION

people is eroded, by insisting that all pray every word together, whi-
ch isn’t even the way that the Rosary and other public Our Fathers
are prayed. Very commonly, at Novel Rite licurgies the people at chis
prayer stand in “orans” posture, with hands extended to the sides, or
even holding hands with their neighboring worshippers; this funda-
mentally priestly posture being taken up by the entire congregation
shows the effec of the erosion of the distinction between clergy and
laity which the Novel Rite condudls.

COMMUNIO

P. Preeceptis salutaribus mo-
niti, et divina insticutione
formati, audemus dicere:

R.  Pater noster, qui es
in calis, sanctificecur no-
men tuum; adveniat regnum
tuum; fiat voluntas tua, si-
curt in ceelo, et in terra. Pa-
nem nostrum cotidianum da
nobis hodie; et dimitre nobis
debita nostra, sicut et nos de-
mittimus debitoribus nostris;

et ne nos inducas in tentatio-

nem,; SCd libC}‘(l nos a i’)’lalOA

P. Admonished by saving com-
mands, and formed by divine in-
struction, we dare to say:

R. Our Father, who art in
Heaven, hallowed be thy name;
thy kingdom come, thy will be
done, on earth, as it is in Heaven.
Give us this day our daily bread,
and forgive us our trespasses, as
we forgive those who trespass
against us. And lead us not into
temptation, but deliver us from
evil.

P. Let us pray.

P. Admonished by saving com-
mands, and formed by divine in-
struction, we dare to say:

P. Our Father, who ar't in Heaven,
hallowed be thy name; thy king-
dom come, thy will be done, on
earth, as it is in Heaven. Give us
this day our daily bread, and for-
give us our trespasses, as we for-
give those who trespass against
us. And lead us not into temp-
tation,

S. but deliver us from evil.
P. Amen.

P. Oremus.
P. Preeceptis salutaribus mo-

niti, et divina insticutione

formati, audemus dicere:

P. Pater noster, qui es in
coelis: - sanctificetur nomen
tuum:  adveniat regnum
tuum: fiat voluntas tua, si-
cut in coelo, et in terra. Pa-
nem nostrum quotidianum
da nobis hodie: et dimit-
te nobis debita nostra, sicut
et nos dimittimus debitori-
bus nostris. Er ne nos indu-
cas in tentationem.

S. Sed libera nos a malo.
P. Amen.

Here, not only were the glorious chiefs of the Apostles omitted, but
even Our Blessed Lady herself! Not to mention that the priest in the
Traditional Rite signs himself with the sacred vessel, the paten, to

show by exactly what means the saints can help protect us from evil.
Naturally, the doxology, offering the prayer to the Father through
Christ, was also omitted by the Novel Rite.

P. Libera nos, quaesumus,
Domine, ab omnibus malis,
da propritius pacem in die-
bus nostris, ut, ope miseri-
cordiee tuee adiuti, et a pec-
cato simus semper liberi et
ab omni peﬁ'urbatione secu-
ri: exspectantes beatam $pem
et adventum Salvatoris no-

$tri Tesu Christi.

P. Deliver us, we beseech thee, O
Lord, from all evils, and merci-
fully give us peace in our days,
that, helped by the work of thy
mercy, we also may be always
free from sin and safe from all
disturbance, waiting in blessed
hope and the coming of our Sav-
ior, Jesus Christ.

P. Deliver us, we beseech thee,
O Lord, from all evils, past,
present, and future;  and
by intercession by the blessed
and glorious ever Virgin Mary,
Mother of God, and by thy
blessed apostles Peter and Paul,
and Andrew, and all the saints,
Here the priest signs himself with the paten,
then kisses it. mcrcifu]ly grant us
peace in our days, that helped by
the work of thy mercy, we also
may be always free from sin and
safe from all disturbance.

P. Through the same Our Lord
Jesus Christ thy Son, who liveth

P. Libera nos, quaesumus,
Domine, ab omnibus malis,
preeceritis praesentibus, et fu-
turis: et intercedente bea-
ta, et gloriosa semper Virgi-
ne Dei Genetrice Maria cum
beatis Apos‘l]is tuis Petro et
Paulo, atque Andrea, et om-
nibus Sanctis, Here the priest
signs himself with the paten,
then kisses it. da propitius
pacem in diebus nostris: ut
ope misericordice tuee adjuti,
et a peccato simus semper li-
beri, et ab omni perturbatio-
ne securi.

P. Per eumdem Dominum

nostrum Jesum Christum Fi-
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The following prayer, the so-called “doxology” to the Our Father, ori-
ginally comes from Eastern liturgies, and was interpolated into some
copies of the Scriptures by later writers. It is more or less universal-
ly ackowlcdged that it is not from the original text of St. Matthew’s
Gospel, and therefore isn’t really a parl of the Our Father. Roman
Catholics have never used this doxology with the Our Father, pre-
ferring the original words of Our Lord. Protestants, however, nearly
universally do use it.

R. Quia tuum est regnum, et R For thil’lC is thC kingdom, and

potestas, et gloria in secula. the power, and the glOI‘y, forever.

It is hard to see why the following prayer was moved here, rather than
leaving it where it had been since time immemorial, after the Agnus
Dei. It makes sense after the Agnus Dei, given that it talks of the peace
of Christ as the Agnus Dei does; and it makes no sense here, where it

P. O Lord Jesus Christ, who said
to thine Apostles: Peace I leave
you, my peace I give to you; do
not regard our sins, but the faith
of thy Church; and see fit, ac-
cording to thy will, to give her
peace and help her. Who livest
and reignest through the ages of

P. Domine Iesu Christe, qui
dixisti Apostolis tuis: Pacem
relinquo vobis, pacem meam
do vobis: ne respicias pecca-
ta nostra, sed fidem Ecclesice
tue; eamque secundum vo-
luntatem tuam pacificare et

coadunare digneris. Qui vi-

vis et regnas in secula saecu- the ages.
lorum.
R. Amen. R Amen.

Here, in both rites, the priest calls down the peace of the Lord upon
us; but note that in the Traditional Rite there are three signs of the

P, Pax Domini sit semper vo- . May the peace of the Lord be
always with you.
R. And with thy spirit.

This curious addition to the liturgy in the New Rite appears to be
an attempt to mimic the “Kiss of Peace” in the traditional liturgy,
which appears in the Solemn Mass. This is a highly formalized, ce-
remonial exchange of peace that occurs after the the Agnus Dei and
the prayer immediately following it (“O Lord Jesus Christ, who said
to thine Apostles”).

It makes much less sense here. Christ still lays crucified upon the
P. Offerte vobis pacem. P. Offer peace to each other.

Here f/l(’ p(’(?pl(’ Of_‘f(’l‘ one Here EhC pL’Op]G OHCI' one :mother some Sig[l Of

biscum.

R. Et cum spiritu tuo.

another some sign of pea-  peace, according to the local custom.
gn 9
ce, according to the local cu-

stom.

As noted above under the Kiss of Peace, this mixing of the Body and
Blood represents His Resurrection. In the Traditional Rite, though, we
still draw notice to the Consecration, that ineffable miracle by whi-
ch the bread and wine are transformed into His Body and Blood; the
Novel Rite omits this reference.

and reigneth Wlth thee n the lium tuum, qui tecum vivit
unity of the Holy Spirit, God,

through all the ages of the ages.

et regnat in unitate Spiritus
Sancti Deus. Per omnia sce-

cula seeculorum.
S. Amen.

The designers of the Novel Rite chose to include it. It does not
take a deep thinker to realize why. Instead of remaining true to the
Catholic tradition—which is itself true to the authentic text of the
Scripture, and thus the words mught to us by Christ—rthis “doxolo-
9y” was inseited to placate Protestants and Easterners, the former of
which should not be placated and the latter of which understand that
this phmse is of their own invention and don’t care whether we say it
or not. This was unambiguously a bad choice.

S. Amen.

bears no relation to what comes before or after. Yet here it is. We are
often troubled by the changes in the Novel Rite; in this case, we are

merely baffled.

Cross to emphasize by what means the peace of the Lord comes. In
what we now have come to expect, in the Novel Rite, there are none.

P. May the peace # of the Lord P Pax & Domini sic
be always with you.
S. And with thy spirit.
altar; His Resurrection is symbolized by the mixing of the Body and
Blood, which happens after this point. Yer Christ’s wish, “Pax tecum”
(“Peace be with you”), which we echo in the Kiss of Peace, came after
His Resurrection. So the Novel Rite places the sign of peace before it
really happened, while the Traditional Rite follows the pattern of Our
Lord’s actual life and wishes peace after He rises.

semper vobis "I“ cum.

S. Et cum spiritu tuo.

This mixing represents the Resurrection, since here the Body and
Blood of the Lord are rejoined. Thus, the kiss of peace, as referenced
earlier, properly belongs after this point, not before it as the Novel
Rite places it.
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P. Heee commixtio Corporis
et Sanguinis Domini nostri
lesu Christi fiar accipienti-

bus nobis in vitam eternam.

R. Amen.

P. May this mixing of the Body
and Blood of Our Lord Jesus
Christ make us acceptable unto
life everlasting.

R. Amen.

P. May this mixing and consecra-
tion of the Body and Blood of
Our Lord Jesus Christ make us
acceptable unto life everlaéﬁng.
Amen.

In the Traditional Rite, we kneel while we call upon the Lamb of God, the Paschal Lamb of the New Covenant,
lamb of the Old. In the Novel Rite, the people stand.

P. Agnus Dei, qui tollis pec-
cata mundi: miserere nobis.
Agnus Dei, qui tollis pecca-
ta mundi: miserere nobis.
Agnus Dei, qui tollis peccata

mundi: dona nobis pacem.

P. Lamb of God, who takest away
the sins of the world: have mercy
on us. Lamb of God, who takest
away the sins of the world: have
mercy on us. Lamb of God, who
takest away the sins of the world:
give peace to us.

While the Novel Rite makes a great show of saying everything out
loud, this prayer is inexplicably said secrecly. Why this one, and not

any others?

Fuithermore, note the omission in the Novel Rite of the final

P (Secreto) Domine lesu
Christe, Fili Dei vivi, qui ex
voluntate Patris, cooperan-
te Spiritu Sanclo, per mor-
tem tuam mundum vivifica-
§ti: libera me per hoc sancro-
sanctum Corpus et Sangui-
nem tuum ab omnibus ini-
quimtibus meis et universis
malis: et fac me tuis semper
inharere mandatis, et a te
numquam seperari permit-

tas.

P. (Sccrctly) O Lord]csus Christ,
Son of the Living God, who by
the will of the Father and the
cooperation of the Holy Spirit
by thy death has given life to
the world: deliver me through
this, thy most holy Body and
Blood, from all of my iniquities
and all evils, and make me al-
ways adhere to thy commands,
and never permit me to be sep-
arated from thee.

P. Lamb of God, who takest away
the sins of the world: have mercy
on us. Lamb of God, who takest
away the sins of the world: have
mercy on us. Lamb of God, who
takest away the sins of the world:
give peace to us.

P. O Lord Jesus Christ, who said
to thine Apostles: Peace I leave
you, my peace [ give to you: do
not regard my sins, but the faith
of thy Church: and see fit, ac-
cording to thy will, to give her
peace and help her: who livest
and reignest, God, through all
the ages of the ages. Amen.

P. Heee commixtio, et conse-
cratio Corporis et Sanguinis
Domini nostri Jesu Christi,
fiat accipientibus nobis in vi-

tam cternam. Amen.
Who echoes the sacrifical

P Agnus Dei, qui tollis pec-
cata mundi: miserere nobis.
Agnus Dei, qui tollis pecca-
ta mundi: miserere nobis.
Agnus Dei, qui tollis peccata

)Tlll}ldif dona ?’ZObiS pacem.

P. Domine Jesu Christe, qui
dixisti Apostolis tuis: Pacem
relinquo vobis, pacem meam
do vobis: ne respicias pecca-
ta mea, sed fidem Ecclesie
tuee: eamque secundum vo-
luntatem tuam pacificare et
coadunare digneris: Qui vi-
vis et regnas Deus per omnia

SLL’CUICI Sa’culorum. Amen.

lines of the Traditional Rite’s prayer: “who with the same God the

Father”, etc. Another reference to the Triniry, and another burst o
) Vs

praise for the Triune God, eliminated. But why?

P. O Lord Jesus Christ, Son of
the Living God, who by the
will of the Father and the co-
operation of the Holy Spirit by
thy death has given life to the
world: deliver me through this,
thy most holy Body and Blood,
from all my iniquities and from
all evils; and make me always
adhere to thy commands, and
never permit me to be separated
from thee, who with the same
God the Father and the Holy
Spirit livest and reignest, God,
through all the ages of the ages.

Amen.

P. Domine Jesu Christe, Fi-
li Dei vivi qui ex volunra-
te Patris, cooperante Spiri-
tu Sancto, per mortem tuam
libe-

ra me per ]‘IOC sacrosanc-

mundum  vivificasti:

tum Corpus et Sanguinem
tuum ab omnibus iniquita-
tibus meis, et universis ma-
lis: et fac me tuis semper
inharere mandatis, et a te
numquam separari permit-
tas: Qui cum eodem Deo Pa-
tre, et Spiritu Sancto vivis et
regnas Deus in saecula seecu-

lorum. Amen.

Why was this prayer removed in the Novel Rite? One can only spe-
culate. However, this prayer makes it very clear that the reception
of Holy Communion, while meritorious for those who receive it pro-
perly (in a state of grace, with the proper dispositions), will equally
condemn those who receive it not in a state of grace; that is, in a state
of mortal sin. The Novel Rite lacks any reference to this great truth;

in the Traditional Rite, we are reminded of it at every single Mass.
This is a pattern in the Novel Rite. Remember that the famous
verses of Scripture on which it is based, 1Cor 11:23-29 (“whosoever
shall eat this bread, or drink the chalice of the Lord unworthily”), ha-
ve been entirely excised from the Novel Rite’s Lectionary. That
is, not only do the faithful never hear this important moral truth in



Traditional and Novel Missals

this beautiful prayer; they never hear it at all. While it appears every
Mass in the Traditional Rite, and twice during the year as the reading
(Holy Thursday and Corpus Christi), it never appears in the Novel

The priest’s Communion b(’gins here. In the Traditional Rite, the dif—
fering roles of the priest and the laity is always observed, and this is
an excellent example of it. The priest receives Communion, and says
his prayers for Communion, separately from those for the people.
There is a threefold recitation of the Centurion’s Prayer, and

The following prayer comes verbatim from Psalm 115:3—4 and Psalm

Mass, the Traditional Rite lives and breaths the Scripeures; they are

Rite.

Which practice instills more respec for the Eucharist? And whi-
ch practice appears to spring from faich in the Eucharist?

P. May the perception of thy Body,
O Lord Jesus Christ, which [, un-
worthy, intend to receive, come
to me not in judgement or con-
demnation, but for thy piety, let
it profit me for wholeness and
health in mind and body. Who
livest and reignest with God the
Father in the unity of the Holy
Spirit, God, through all the ages
of the ages. Amen.

P. Perceptio Corporis tui, Do-
mine Jesu Christe, quod ego
indignus sumere prasumo,
non mihi proveniat in ju-
dicium et condemnationem:
sed pro tua pietate, prosit
mihi ad tutamentum men-
tis et corporis, et ad mede-
lam percipiendam. Qui vi-
vis et regnas cum Deo Pa-
tre in unitate Spiritus Sancli
Deus, per omnia sacula se-

culorum. Amen.

Communion itself is accompanied by an actual prayer, that the Com-
munion be fruitful, rather than by a mere affirmation as in the Novel
Rite (about which more in a moment). He then thanks the Lord and
receives the Precious Blood, also with a similar prayer.

P. I will take the heavenly bread,
and I will call upon the name of
the Lord.

P. O Lord, I am not worthy that
thou shouldst enter under my
roof; but only say the word and
my soul shall be healed.

P. O Lord, I am not worthy that
thou shouldst enter under my
roof; but only say the word and
my soul shall be healed.

P. O Lord, I am not worthy that
thou shouldst enter under my
roof; but only say the word and
my soul shall be healed.

P. ®#May the Body of Our Lord
Jesus Christ guard my soul unto
everlasting life. Amen.

P. Panem ccelestem accipiam,

et nomen Domini invocabo.

P. Domine, non sum dignus,
ut intres sub tetum meum:
sed tantum dic verbo, et sa-
nabitur anima mea.

P. Domine, non sum dignus,
ut intres sub tetum meum:
sed rantum dic verbo, et sa-
nabitur anima mea.

P. Domine, non sum dignus,
ut intres sub tectum meum:
sed tantum dic verbo, et sa-
nabitur anima mea.

P. v Corpus Domini nostri
Jesu Christi custodiat ani-
mam meam in vitam @ter-

nam. Amen.

everywhere. The Novel Rite, on the other hand, tends to drop great
17:4. As we will see even more in the other Sacraments, but also in the  globs of them into one part of their liturgies and excise them elsewhere.
The Traditional practice is unquestionably the superior.

P. What shall I return to the Lord
for all that He has given to me?
I will receive the chalice of sal-
vation, and I will call upon the
name of the Lord. Praising | will
call upon the Lord, and I will be
saved from mine enemies.

P. -+May the Blood of Our Lord

P. Quid retribuam Domino
pro omnibus quee retribuit
mihi? Calicem salutaris ac-
cipiam, et nomen Domini in-
vocabo.  Laudans invoca-
bo Dominum, et ab inimicis

meis salvus ero.

P. v Sanguis Domini nostri
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The peoplc’s Communion b(’gins here. deitionally there has been
another Confiteor here, to emphasize the need for purity for Com-
munion and to give the people an opportunity to purge their venial
sins; buc this is optional, and thus has been omitted here. Following
this is the display of the Lamb of God to the people and a three-fold
Centurion’s Prayer. As usual, the Novel Rite reduces this to one.

The addition of “Blessed are those” in the Novel Rite is curious;
the Novel Rite does not often add words, and when it does it is typi-

Jesus Christ guard my soul unto  Jjesu Christi custodiac ani-

Cvcrlaﬁing 11{:6 Amen. mam meam in vitam eter-

nam. Amen.

Cally, as we have seen, to bring the Novel Rite into accord with some
Protestant service, as with the post-Pater doxology and “which will
be given up for you”. In this addition, note that those of us called to
the Mass are called to a “supper”, which deemphasizes the nature of
this supper as a sacrifice. It is not wrong, of course, that this is a
supper; but it is a very special kind of supper, and deemphasizing the
sacrificial nature of it, at this of all times, seems misguided. There is
no such deemphasis in the Traditional Rite.

P. Ecce Agnus Dei, ecce qui
collic peccata mundi.  Bea-
ti qui ad cenam Agni vocati

sunt.

R. Domine, non sum dignus
ut intres sub tectum meum:
sed tantum dic verbo, et sa-

nabitur anima mea.

P. Behold the Lamb of God; be-
hold Him who taketh away the
sins of the world. Blessed are
those who are called to the sup-
per of the Lamb.

R. O Lord, I am not worthy
that thou shouldst enter under
my roof; but only say the word,

and my SOU] shall b€ hea]ed.

P. Behold the Lamb of God, be-
hold He who taketh away the
sins of the world.

P. O Lord, I am not worthy that
thou shouldst enter under my
roof; but only say the word and
my soul shall be healed.

P. O Lord, I am not worthy that
thou shouldst enter under my
roof; but only say the word and
my soul shall be healed.

P. O Lord, I am not worthy that
thou shouldst enter under my
roof; but only say the word and

my soul shall be healed.

P. Ecce Agnus Dei, ecce qui

rollit peccata mundi.

P. Domine, non sum dignus
ut intres sub tetum meum:
sed tantum dic verbo, et sa-
nabitur anima mea.

P. Domine, non sum dignus
ut intres sub tetum meum:
sed tantum dic verbo, et sa-
nabitur anima mea.

P. Domine, non sum dignus
ut intres sub tetum meum:
sed rantum dic verbo, et sa-

nabitur anima mea.

Curiously, while the traditional Communion prayer said by the priest
when giving Communion to the people was excised in the Novel Rite,
it appears here when the priest says it secretly. Why it is not said
when Communion is distributed, but instead here and in such a way
that the people cannot hear i, is a question without a good answer.

Furthermore, where the Traditional Rite says “the Body of Our
Lord Jesus Christ”, the Novel Rite says merely “the Body of Christ”.
Why remove this title of Our Lord? Again, there really is no good
answer.

P. (Secreto) Corpus Christi
custodiat me in vitam wrer-
nam. Sanguis Christi custo-

diat me in vitam ternam.

(Secretly) May the Body of
Christ guard me unto life ever-
la§ting. May the Blood of Christ
guard me unto life everlasting.

Here, in the distribution of the Sacrament, the Traditional Rite has
the priest uttering a full prayer for each individual Communicant:
that the reception of this glorious Sacrament bring them to everla-
sting lifc. In the Novel Rite, one is merely affirming thar this is the
Body of Christ.

While it is, of course, good to affirm that this is the Body of
Christ, we see here yet another Cxample of the Novel Rite dclibcmtdy
removing a reminder to the people that Communion may be either a
grace or a condemnation. It is further a removal of a prayer that the
Eucharist may be more fruitful; as we know, the Sacrament is more or
In distributing the Sacra-  In distributing the Sacrament:

ment:

P. The Body of Christ.

P. Corpus ( “hristi.

less fruitful depending on many things, and the Traditional Rite pro-
vides a prayer for the people that it may be more so. The New Rite, of
course, excised this—again, except for one instance of the prayer, irra-
tionally shortened by removing the title of Our Lord, and said quictly
so that the people don’t hear i.

The Novel Rite also requires the people to say “Amen” when re-
ceiving. This makes Communion on the tongue more difficult. The
notion that unless the people are doing and saying things all the ti-
me means that they aren’t really participating strikes again here. The
Traditional Rite is under no such delusion.
For the distribution of the Sacrament: For the distribution of the
Sacrament:

P. May the Body of Our Lord Je-
sus Christ guard thy soul unto

P. Corpus Domini nostri Je-

su Christi custodiat animam
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R. Amen.

Here the Communion song is sung.

R. Amen.

Here the Communion song is
sung.

P. What we have received by
mouth, O Lord, let us take with
a pure mind, and may an eternal
remedy bC made fOI' us from thiS
temporal gift.

P. Quod ore sumpsimus, Do-
mine, pura mente capia-
mus, et de munere tempora-
li fiat nobis remedium sem-

piternum.

11fe everlaéting. Amen. tuam in vitam @ternam.

Amen.

P. What we have received by
mouth, O Lord, let us take with
a pure mind, and may an eternal
remedy be made for us from this
temporal gift.

P. Quod ore sumpsimus, Do-
mine, pura mente capia-
mus: et de munere tempora-
li fiat nobis remedium sem-

piternum.

Again, a clearly beautiful prayer sensibly placed in the correct location. Why was this removed?

P. May thy Body, O Lord, which I
have eaten, and thy Blood, which
[ have drunk, adhere to my in-
nards; and grant, that there may
remain no blemish of evil in me,
who have received these pure
and holy sacraments: Who livest
and reignest in the ages of the
ages. Amen.

P. Corpus tuum, Domine,
quod sumpsi, and Sanguis,
quem potavi, adheereat visce-
ribus meis: ct praesta; ut in
me non remancat scelerum
macula, quem pura et sancta
refecerunt sacramenta: Qui
Vivis et regnas in seecula see-
culorum. Amen.

Here the priest says the Communion verse. Here the priest says the Com-

munion verse.

In the Traditional Rite, the priest explicitly asks the people to join with him in prayer, after praying that the Lord be with them, and after

they return that prayer for him. The Novel Rite, again, removed this.

P. Oremus.

P. Let us pray.
Here the priest says the Postl- Here the priest says the Postcommunion.

communion.

R. Amen. R Amen.
Ritus Con- THE RITE OF
CLUSIONIS CONCLUSION

The Traditional Rite concludes with a complete rite. Firs, the priest
prays again that the Lord be with the people, and they pray that the
Lord be with him. He then makes a great invocation of the Holy Tri-
nity (explicitly, by that name) upon the people, and then a blessing of
them. Then the priest calls the people to the most sublime and theolo-
gical of all the Scriptures: the Gospel of St. John, the first chapeer, or
what has come to be called “the Last Gospel”. This celestial meditation
is placed before the people at every Traditional Mass.

In the Novel Rite, there is a very truncated, almost perfuncto-
1y, blessing, and the traditional invocation of the Trinity has been
removed. The Last Gospel has been removed in its entirety—alas,
more of the Tradirional Rite nor including (’nough Scripture, one sup-

P. The Lord be with you.

R. And with thy spirit.

P. May the Almighty God bless
you, the Father, and the Son, =
and the Holy Spirit.

R. Amen.

P. Dominus vobiscum.

R. Ec cum spiritu tuo.

P. Benedicat vos omnipotens
Deus, Pater, et Filius, ¥ et
Spiritus Sanctus.

R. Amen.

P. The LOI‘d b€ With you. P. Dominus vobiscum.
S. And with thy spirit.

P. Let us pray.

S. Et cum spiritu tuo.
P. Oremus.
Here the priest says the Postcommunion verse.  Here the priest says the Post-

communion verse.

S. Amcn. S. Amen.
THE CoNCLUSION OF CONCLUSIO
THE MASS Misszx

poses!—and the people are sent on their way.

So the Traditional Rite begins Mass with the great cry of the Old
Testament, in Psalm 42, asking the Lord to “[slend forth Thy light and
Thy truth”, and ends with the fulfillmem of the Old Testament and
the answer to that cry: Christ Himself came, a glory “full of grace and
truth.”

The Novel Rite, on the other hand, begins by ignoring the Old
Testament and ends without recollecting that one has just been present
at the fulfillment of all the long millenia of hope and longing which it
represents.

The contrast could hardly be greater.
P. The Lord be with you.

S. And with thy spirit.

P. Dominus vobiscum.

S. Et cum spiritu tuo.
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P. Ite, missa est.

R. Deo gratias.

P. Go; this is the Mass.
R. Thanks be to God.

P. Go; this is the Mass.

S. Thanks be to God.

P. May the homage of my ser-
vice please thee, O Holy Trin-
ity; and grane, that the sacrifice
which I, unworthy, have brought
to the eyes of thy majesty, be ac-
ceptable to thee, and that for me
and for all for whom I have of-
fered it it may be propitiabie by
thy mercy. Through Christ Our
Lord. Amen.

P. May the Almighty God bless
you, the Father, and the Son,
and the Holy Spirit.

S. Amen.

P. The Lord be with you.

S. And with thy spirit.

P. The beginning v of che Hoiy
Gospel according to John.

S. Glory be to thee, O Lord.

P. In the beginning was the
Word, and the Word was with
God, and the Word was God. It
was in the beginning with God.
All things were made through it,
and without it was made noth-
ing which was made. In it was
life, and life was the light of
men; and the 1ight shone in the
darkness, and the darkness did
not overwhelm it. A man was
sent from God, whose name was
John. This man came in testi-
mony, that he might bear testi-
mony of the light, that all might
believe through him. That man
was not the light, but [came]
that he might bear testimony of
the light. It was the true light,
which enlighteneth all men com-
ing into this world. He was
in the world, and the world
was made through Him, and the
world did not know Him. He
came into His own country, and
His own did not receive Him.
But to as many as did receive
Him, He gave the power to be-

P. Ite, missa est.

S. Deo gratias.

P. Placeat tibi, sancta Tri-
nitas, obsequium servitutis
mea: et prasta: ut sacrifi-
cium, quod oculis tuce maje-
statis indignus obtuli, tibi sit
acceptabile, mihique et om-
nibus, pro quibus illud ob-
tuli, sit, te miserante, propi-
tiabile. Per Christum Domi-
num nostrum. Amen.

P. Benedicat vos omnipotens
Deus, Pater, et Filius, ¥ et
Spiritus Sanctus.

S. Amen.

P. Dominus vobiscum.

S. Et cum spiritu tuo.

P. Initium v sancti Evange-
lii secundum Joannem.

S. Gloria tibi, Domine.

P. In principio erat Verbum,
et Verbum erat apud Deum,
et Deus erat Verbum. Hoc
erat in principio apud Deum.
Omnia per ipsum facta sunt:
et sine ipso fa&um est nihil
quod factum est: in ipso vi-
ta erar, et vita erat lux homi-
num: et lux in tenebris lucer,
et tenebra eam non compre-
henderunr. Fuit homo mis-
sus a Deo, cui nomen erat
Joannes. Hic venit in testi-
monium, ut testimonium pe-
rhiberer de lumine, ur om-
nes crederent per illum. Non
erat ille lux, sed ut testi-
monium perhiberet de lumi-
ne. Erat lux vera que illu-
minat omnem hominem ve-
nientem in hunc mundum.
In mundo erat, et mundus
per ipsum fac‘lus est et mun-
dus eum non cognovit. In
propria venit, et sui eum non
receperunt. Quotquot autem
receperunt eum, dedit eis po-

testatem fi/ios Dei ficri, his,
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And so it ends. This is very far from a complete comparison of the two
rites. As noted in the introduction, rubrics have been ignored, with a
few exceptions (e.g., the signs of the Cross, the holding of the thumb
and forefinger); the kissings of the altar, the genuflections, and so for-
th. Nor have we addressed the vestments, which are also important;
the removal of the amice, and especially the removal of the maniple,
are particularly egregious. (Fortescue noted in his The Mass: A Study
of the Roman Liturgy that “[t]he maniple, more than the chasuble, is
the Eucharistic vestment.” Ir calls to mind the towel Our Lord used
when washing the Apostles feet, the towel of the servant who is ser-
ving the table of the people; yet the Novel Rite has completely done
away with it.)

come sons of God; to those who
believe in His Name, who were
born not from blood, nor from
the will of the flesh, nor from the
will of man, but from God.

Here all kneel.

P. AND THE WORD WAS MADE
FLESH, and dwelt among us; and
we see its glory, the glory like
that of the Only-Begotten of the
Father, full of grace and truch.

qui credunt in nomine ejus:
qui non ex sanguinibus, ne-
que ex voluntate carnis, ne-
que ex voluntate viri, sed ex
Deo nati sunt.

Here all kneel.

P. ET VERBUM CARO FAC-
TUM EST, et habitavit in
nobis: et vidimus gloriam
ejus, gloriam quasi Unigeni-
ti a Patre, plenum gratice et
veritatis.

S. Thanks be to God.

This comparison is incomplete, buc it is useful. It is useful be-
cause, while incomplete, it is complete enough to quickly and easily
demonstrate that the Novel Rite is a ﬂ:ripped, denuded, unsatisfac—
tory facsimile of the Traditional Rite even at its best, and that it
is unquestionably a new rite, not a continuation or evolution of the
Traditional. As this clear fa& is something that many continue to
deny, I hope that this comparison will prove effective in convincing
others of it.

Of course, it seems clear that the Novel Rite here is valid; buc it
is also clear that it is inferior, that it less worthily enshrines the Sacra-
ment and the Sacrifice which is its purpose. And that is the material
point.

S. Deo gratias.



